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INDIANS OF NORTH AMERICA.:
CONFLICT AND SURVIVAL

Frank W. Porter III

The Indians survived our open intention of wiping them out, and
since the tide turned they have even weathered our good intentions
toward them, which can be much more deadly.

John Steinbeck
America and Americans

When Europeans first reached the North American continent, they found
hundreds of tribes occupying a vast and rich country. The newcomers quickly
recognized the wealth of natural resources. They were not, however, so quick
or willing to recognize the spiritual, cultural, and intellectual riches of the
people they called Indians.

The Indians of North America examines the problems that develop when
people with different cultures come together. For American Indians, the
consequences of their interaction with non-Indian people have been both
productive and tragic. The Europeans believed they had “‘discovered” a “New
World,” but their religious bigotry, cultural bias, and materialistic world view
kept them from appreciating and understanding the people who lived in it.
All too often they attempted to change the way of life of the indigenous
people. The Spanish conquistadores wanted the Indians as a source of labor.
The Christian missionaries, many of whom were English, viewed them as
potential converts. French traders and trappers used the Indians as a means
to obtain pelts. As Francis Parkman, the 19th-century historian, stated, ““Span-
ish civilization crushed the Indian; English civilization scorned and neglected
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Nfearly 500 years later, many people think of American Indians as curious
vestiges of a distant past, waging a futile war to survive in a Space Age
society. Even today, our understanding of the history and culture of Americagn
Indians is too often derived from unsympathetic, culturally biased, and in-
accurate reports. The American Indian, described and portrayed in th/ousands
of movies, television programs, books, articles, and government studies, has
Sxtber been raised to the status of the “noble savage” or disparaged a; the

wild Indifin” who resisted the westward expansion of the American frontier

Where‘ in this popular view are the real Indians, the human beings ana
communities whose ancestors can be traced back to ice-age hunters? Where
are the creative and indomitable people whose sophisticated technologies
used the natural resources to ensure their survival, whose military skill migl ht
even have prevented European settlement of North America if not for d%v-
astating epidemics and disruption of the ecology? Where are the men and
women who are today diligently struggling to assert their legal rights and
express once again the value of their heritage?

The various Indian tribes of i

_ North America, like people ev
a h1§tory that includes population expansion, adapta}ziorlt) toa rae;};: }(;?f'zlgi}(;il‘;?
environments, trade across wide networks, internal strife, and warfare. This
was t'he rfeality. Europeans justified their conquests, however, by creaﬁn a
mythical image of the New World and its native people. In Ehis myth tghe
New World was a virgin land, waiting for the Europeans. The arriV;l of

habitants. '

Also part of t_his myth was the debate over the origins of the American
In.dla.ns. f.:antashc and diverse answers were proposed by the early explorers
missionairies, and settlers. Some thought that the Indians were descendeci
_from fhe Ten Lost Tribes of Israel, others that they were descended from
mhgbltants of the lost continent of Atlantis. One writer suggested that the
Indians had reached North America in another Noah's ark.

A late.r myth,. perpetrated by many historians, focused on the relentless
Eer‘sec.u.nolr} during the past five centuries until only a scattering of these
: pri‘mlhyel ];eople remained to be herded onto reservations. This view fails
0 chronicle the overt and covert ways in which th i
g y ich the Indians successfully coped

All of these myths presented one-sided i i i

. - nterpretations that ignored the
Comp.lex1ty of European and American events and policies. All Ig:ft serious
queshong unanswered. What were the origins of the American Indians?
Where did the:'y come from? How and when did they get to the New World?
W?at }V;vas their life—their culture—really like? .

n the late 1800s anthropologists and archaeologists i i i

 the Ia ’ gists in the Smithsonia
Institution’s newly created Bureau of American Ethnolnov in waok:.mxmn

INTRODUCTION

D.C., began to study scientifically the history and culture of the Indians of
North America. They were motivated by an honest belief that the Indians
were on the verge of extinction and that along with them would vanish their
languages, religious beliefs, technology, myths, and legends. These men and
women went out to visit, study, and record data from as many Indian com-
munities as possible before this information was forever lost.

By this time there was a new myth in the national consciousness. American
Indians existed as figures in the American past. They had performed a his-
torical mission. They had challenged white settlers who trekked across the
continent. Once conquered, however, they were supposed to accept gra-
ciously the way of life of their conquerors.

The reality again was different. American Indians resisted both actively
and passively. They refused to lose their unique identity, to be assimilated
into white society. Many whites viewed the Indians not only as members of
a conquered nation but also as “inferior” and “unequal.” The rights of the
Indians could be expanded, contracted, or modified as the Conquerors saw
fit. In every generation, white society asked itself what to do with the Amer-
ican Indians. Their answers have resulted in the twists and turns of federal
Indian policy.

There were two general approaches. One way was to raise the Indians to
a "higher level” by “civilizing”” them. Zealous missionaries considered it their
Christian duty to elevate the Indian through conversion and scanty education.
The other approach was to ignore the Indians until they disappeared under
pressure from the ever-expanding white society. The myth of the ““vanishing
Indian” gave stronger support to the latter option, helping to justify the
taking of the Indians’ land.

P rior to the end of the 18th century, there was no national policy on Indians
simply because the American nation has not yet come into existence. Amer-
ican Indians similarly did not possess a political or social unity with which
to confront the various Europeans. They were not homogeneous. Rather,
they were loosely formed bands and tribes, speaking nearly 300 languages
and thousands of dialects. The collective identity felt by Indians today is a
result of their common experiences of defeat and/or mistreatment at the hands
of whites.

During the colonial period, the British crown did not have a coordinated
policy toward the Indians of North America. Specific tribes (most notably the
Iroquois and the Cherokee) became military and political pawns used by both
the crown and the individual colonies. The success of the American Revo-
lution brought no immediate change. When the United States acquired new
territory from France and Mexico in the early 19th century, the federal gov-
ernment wanted to open this land to settlement by homesteaders. But the

*
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ernments assuring their title to the land. Now the Uni
uriy . ted
legal responsibility for honoring these treaties. pited States assumed
At first, President Thomas Jefferson believed that the Louisiana Purchase

cient land for both the Indians and the white population.

southeastern tribes, promised food and transportation during their removal
to the West, were instead forced to walk the “Trail of Tears.” More than
4,0QO Ten, woman, and children died during this forced march. The “removal
policy” was successful in opening the land to homesteaders but it created
enormous hardships for the Indians. , )

By 1871 most of the tribes in the United States had si i
. signed treaties cedi
lr{';lost or all of their ancgstral land in exchange for reservg:tions and welfalll'leg
g e treaty terms were intended to bind both parties for all time. But in the:
eneral Allotment Act of 1887, the federal government changed its policy

Indian land not allotted to individuals
. —Wwas opened (for sale) to white set-
tlerg Ulhmately, more than 90 million acres of land were ta)ken froni iie
Inc%;fns by legal and illegal means.
e resulting loss of land was a catastro i
ult ; phe for the Indians. It was n
lt{) make_ it 1_11egal for Indians to sell their land to non-Indians. Th;3 CIZSS?;Z
eorganization Act of 1934 officially ended the allotment period. Tribes that
r\;ztsd tto acceﬁt the provisions of this act were reorganized, and an effort was
e 0 . . . - . ’
o b gurc ase land within preexisting reservations to restore an adequate
Ten years later, in 1944, federal Indian poli in shi
, , policy again shifted. Now the federal
(gzovernment wanted to get out of the “Indian business.” In 1953 an act of
o?gress named 'spec,xﬁc tribes whose trust status was to be ended “at the
;eatr lelst possible time.” This new law enabled the United States to end uni-
aterally, whether the Indians wished it or not, the special status that pro-

INTRODUCTION

encourage the physical relocation of Indian peoples from reservations to
urban areas, and hasten the termination, or extinction, of tribes.

Between 1954 and 1962 Congress passed specific laws authorizing the ter-
mination of more than 100 tribal groups. The stated purpose of the termi-
nation policy was to ensure the full and complete integration of Indians into
American society. However, there is a less benign way to interpret this leg-
islation. Even as termination was being discussed in Congress, 133 separate
bills were introduced to permit the transfer of trust land ownership from
Indians to non-Indians.

With the Johnson administration in the 1960s the federal government began
to reject termination. In the 1970s yet another Indian policy emerged. Known
as “self-determination,” it favored keeping the protective role of the federal
government while increasing tribal participation in, and control of, important
areas of local government. In 1983 President Reagan, in a policy statement
on Indian affairs, restated the unique ““government is government” relation-
ship of the United States with the Indians. However, federal programs since
then have moved toward transferring Indian affairs to individual states, which
have long desired to gain control of Indian land and resources.

As long as American Indians retain power, land, and resources that are
coveted by the states and the federal government, there will continue to be
a “clash of cultures,” and the issues will be contested in the courts, Congress,
the White House, and even in the international human rights community.
To give all Americans a greater comprehension of the issues and conflicts
involving American Indians today is a major goal of this series. These issues
are not easily understood, nor can these conflicts be readily resolved. The
study of North American Indian history and culture is a necessary and im-
portant step toward that comprehension. All Americans must learn the his-
tory of the relations between the Indians and the federal government,
recognize the unique legal status of the Indians, and understand the heritage
and cultures of the Indians of North America.
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A somewhat romanticized 1612 engraving of an Inny family.

PREHISTORIC
COLONISTS

Long ago, Kuekuatsheu, the wolver-
ine, built a big boat and put animals
from all species inside it. It then began
to rain heavily, and the land became
flooded. Kuekuatsheu told the mink to
dive into the water to retrieve some
mud and rocks, which the wolverine
mixed together to make an island. This
island became the world that all hu-
mans and other animals inhabit today.

This is the story of how the world
was created, according to the Innu
people of northeastern Canada. Before
Europeans arrived in North America,
these Indians inhabited the Quebec-La-
brador peninsula, which includes por-
tions of what are now the provinces of
Quebec and Newfoundland. They
called their territory Nitassinan, literally
“our land,” a name they continue to use
today. The Innu now number approx-
imately 10,000, the majority of whom
live in the Province of Quebec, in the
communities of St. Augustin, La Ro-

maine, Natashquan, Mingan, Sept-iles,
Maliotenam, Schefferville, Kawawachi-
kamach, Betsiamites, Pointe-Bleue, and
Les Escoumins. The remainder inhabit
the communities of Sheshatshit and Da-
vis Inlet in Labrador.

Until recently, non-Indians have re-
ferred to the Innu as Montagnais-Nas-
kapi. The term Montagnais was first
used by the French explorer and settler
Samuel de Champlain, who encoun-
tered Innu people at the mouth of the
Saguenay River in the early 1600s. He
called them Montagnais because of the
high mountains (montagnes in French)
in their territory. According to anthro-
pologist José Mailhot, Europeans later
referred to other Indian groups that
they contacted in the interior of the
Quebec-Labrador peninsula as Montag-
nais. However, by the early 19th cen-
tury, Europeans used the term to
describe only those Innu that they con-
sidered more “civilized”” than others in
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the area. These “Montagnais” tended
to live closer to the Gulf of St. Lawrence
in the southern part of the peninsula,
and most of them had been baptized.

The term Naskapi has a more com-
plicated origin. Mailhot says it was orig-
inally “borrowed” by the French from
the Saguenay River Innu during the
17th century. In the Innu language, the
word meant “‘people of the place where
it fades from sight” and referred to
groups that lived beyond the horizon.
In 1643, the term first appeared in the
records of Catholic missionaries in
North America as Ounachkapiouek; it
was not until 1733 that Naskapi ap-
peared in its modern form.

At first Europeans used the term

Naskapi to describe just a particular

group of Innu. But later the word took
on a negative meaning. It was used by
missionaries to refer to the Innu people
they considered the most primitive.
These were generally groups that had
maintained their traditional religion.
Later, in the mid-19th century, the Ca-
nadian government used the term to
refer to Indians who were not subject
to its jurisdiction and did not live in
year-round settlements. By the late 19th
century, Euro-Canadians generally re-
ferred to Innu living farthest away from
trading posts and missions in the north-
eastern portions of the Quebec-Labra-
dor peninsula as Naskapi.

More recently, anthropologists have
argued that the distinction between
Montagnais and Naskapi Indians is
misleading. It suggests that they are
two distinct societies, although in fact

they share the same culture. The Indi-
ans argue that the terms Montagnais and
Naskapi were wrongly imposed upon
them by Europeans, just as the term
Eskimo was imposed on the Inuit people
of northern Canada. Indeed, the Innu
themselves stress that they are one
people with an extensive network of
shared social relations among their
communities. For example, all speak
Innu-aimun, one of several related di-
alects of the Cree language. This lan-
guage is classified by scholars as part of
the Algonquian linguistic family. The
Innu’s culture is similar to other Algon-
quian-speaking peoples, who inhabit
subarctic forest lands from the east
coast of Labrador to the Rocky Moun-
tains.

The history of the Indians who in-
habit the Quebec-Labrador Peninsula
began about 12,000 years ago, when im-
mense ice sheets, known as glaciers,
covered much of North America. These
glaciers drew water from the oceans, a
process that lowered the sea level and
exposed stretches of land, including
one between Asia and North America.
Using this natural bridge, the distant
ancestors of the Innu migrated from
Siberia across the Bering Strait to what
is now Alaska. When the glaciers later
began to melt, the descendants of these
Indians, who belonged to what scholars
call Paleo-Indian culture (paleo is from
the Greek word palaios, meaning
“old”), traveled southward in pursuit
of food resources. In this manner, In-
dians eventually colonized almost all of
North and South America.

PREHISTORIC COLONISTS 15

Archaeologists  (scientists who
study the remains of past societies)
have called the first known Indian so-
ciety in North America the Clovis cul-
ture, named for the Blackwater Draw
excavation site near Clovis, New Mex-
ico. (Scholars use such labels to help
them organize their research chrono-
logically; the terms are not the actual
names of these early people. Indeed,
“Clovis” is most often used simply to
describe the special type of spear points
and arrowheads first unearthed at
Blackwater Draw.) Archaeological evi-
dence of the same type from the Ca-
nadian province of Nova Scotia
indicates that the Indians of the Clovis
period reached the northeastern part of
North America between 11,000 and
10,000 years ago. These Indians ob-
tained food primarily by hunting cari-
bou, but during the spring and summer
they traveled to the coast of the Gulf of
St. Lawrence in order to fish and hunt
sea mammals and birds. They most
likely gathered some of the plant foods
available in the region, but archaeolog-
ical evidence for such activities did not
survive,

Soon after these early Indian pi-
oneers had discovered this source of
food, they crossed to the Quebec North
Shore (the northern bank of the St.
Lawrence River), where the coastal re-
sources were equally rich. Archaeolo-
gists are not certain when the first
people arrived in this part of Quebec.
But they speculate that the Indians
either crossed the St. Lawrence in some
type of boat or traveled up the shore of

the river until they reached a point
where it was still covered with ice and
crossed it on foot.

After these first Indians arrived on
the Quebec North Shore, the climate,
wildlife, and vegetation of the area
began to change. As the glaciers reced-
ed toward the northern part of the
Quebec-Labrador peninsula, a corridor
opened along the coast through which
vegetation, wildlife, and finally people
migrated from the south. Large popu-
lations of sea mammals were present
along the coastline, and caribou moved
into the region a few centuries after de-

" glaciation.

Beginning in about 5,500 B.C., a cul-
tural change began to take place in the
Quebec-Labrador area. Archaeologists
have found tools, weapons, and mu-
sical instruments dating from this pe-
riod in the coastal regions of Quebec-
Labrador that are of a type, both in style
and function, that differed from those
made by the previous Indian people.
Scholars say that this archaeological evi-
dence is from a period they have labeled
as Maritime Archaic. The remains sug-
gest that the new social system proba-
bly resulted either from the culmination
of slow changes in the previous Indian
culture or from the arrival of another
cultural group. Archaeologists believe
that the people of the Maritime Archaic
culture depended heavily on fishing
and on hunting seals and migratory wa-
terfowl. But scholars also note the
prominence of caribou remains at Mar-
itime Archaic sites. Therefore, itis likely
that throughout the year the Indians
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A group of Maritime Archaic projectile points. The Indians of this period acquired most of
tﬁezr food from coastal waters in their territory, so these tools were probably used to capture
fish and other aquatic animals.
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killed caribou along the coast as well as
at interior locations where the animals
could be intercepted on their migration
routes across rivers and lakes.

The Maritime Archaic occupation of
Quebec-Labrador was very extensive.
The ancient campsites of these people
have been found in the interior of the
peninsula as well as on the north coast
of Labrador. However, the Maritime
Archaic people appear to have aban-
doned the northern coastal areas of
Quebec-Labrador about 3,500 vyears
ago. Scholars believe this may have

occurred because of cooling climatic.

conditions and diminished wildlife re-
sources. Scholars also believe that Pa-
leo-Eskimo people moving into the
region from the north may have driven
the Maritime Archaic Indians inland.

What happened to these peoples
after they left the coast is still open to
question. Archaeologists believe they
may have retreated southward to join
other Indian groups on the North Shore
of Quebec. Some Maritime Archaic
groups may have disappeared entirely
or simply got so small that their mem-
bers joined other existing groups or
joined together to form new groups;
others may have moved inland to hunt
wildlife, such as caribou.

One archaeologist, William Fitz-
hugh, believes the Maritime Archaic
way of life may have survived in the
Lake Melville region of Labrador until
3,600 years ago. After this date, how-
ever, archaeological evidence suggests
that new cultural practices came into
being. Fitzhugh calls them Intermediate

Period cultures. Archaeologists do not
know if these societies consisted of the
descendants of the Maritime Archaic In-
dians or of new arrivals from the north-
western part of Canada. One thing is
clear, though. These Indian peoples ex-
ploited inland wildlife resources for
food far more than the Indians of the
Maritime Archaic period or the later
Innu.

The one exception was the final In-
termediate Period culture to appear in
Quebec-Labrador—the Point Revenge
culture, which dates from 1,200 to 300
years ago. Archaeologists think that the
Point Revenge people may have been
the immediate ancestors of the northern
Innu groups.

The Point Revenge culture was in
many ways similar to that of the Mari-
time Archaic Indians as well as the con-
temporary Innu people who live along
the Gulf of St. Lawrence. All three
groups probably spent the winter in-
land seeking caribou but moved to the
coast each spring to hunt seals and
other marine animals.

The Point Revenge Indians used car-
ibou hides to make clothing. According
to historical records, women manufac-
tured coats, hoods, pants, moccasins,
and leggings from hides with the fur
turned inside. The hides were probably
cleaned and preserved with the same
methods that contemporary Innu em-
ploy.

These Indians also used caribou
hides to cover their tents. These struc-
tures resembled the conical buffalo hide
tipis made by Plains Indians in central
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Canada and the United States. The
Point Revenge Indians may also have
covered their tents with birchbark. This
is most probably true of the groups that
lived in the southern portion of the
Quebec-Labrador peninsula, where
birch trees are found in great abun-
dance. At Point Revenge sites in the
Lake Melville area of central Labrador,
the remains of two to three tents have
been found. These date from approxi-
mately 1,000 to 300 years ago. The bases
of these ancient dwellings were oval in

shape, and the structures seem to have
been covered with skin or bark that was
held down with small boulders. In the
center of each tent was a ring of cob-
blestones or slab rocks where the In-
dians built fires.

By 1,000 years ago, Point Revenge
hunting groups occupied most of the
Labrador coast south of Saglek Bay and
probably most of the interior of the
Quebec-Labrador peninsula as well.
They remained there until about 500
years ago, when the Thule Inuit people

A 1968 photograph of the excavation of a Point Revenge site on Labrador’s north coast. The
long, dark objects lying in the pit are the remains of fallen tipi poles.
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arrived. Archaeologists think that the
Inuit stopped the Point Revenge Indi-
ans from hunting and traveling along
most of the coast during the summer.
Their economic loss was probably great.
As a result, the Indians were forced
either to confine their hunting to deeper
bays and river mouths or to hunt cari-
bou in the interior of the peninsula.

Along the Quebec North Shore,
where the Thule Inuit did not pene-
trate, the Indians apparently continued
to rely on marine animals for their food.
Scholars assume this is so because the
Point Revenge Indians’ descendants—
the Innu—practiced this method of
hunting. Records kept by early Euro-
pean explorers show that Innu groups
actively engaged in seal hunting and
fishing in the area between the present-
day communities of Mingan and Ta-
doussac.

About 400 years ago, a new source
of information about the Quebec-La-
brador Innu appeared. It came from
European missionaries, fishermen, sail-
ors, and explorers. These travelers

Pendants made from split and polished bone.
These adornments were made by members of
the Beothuck tribe of Newfoundland. The
Beothuck, closely related to the Innu, ceased
to exist by the beginning of the 19th
century.

wrote about the inhabitants of North
America in their journals and created
legends and tales about them that soon
spread through Europe. But the Innu
way of life described by Europeans was
changed forever within a few years
after their arrival. a
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A View of Quebec City, engraved in the early 18th century by the
Erench artist Jean-Baptiste Franquelin. The spired buildings in the
center belonged to the various missionary orders, such as the Recol-
lef:ts and the Jesuits, that settled in Quebec. The depiction of the In-
dians in the foreground has more to do with European fiction about
native North Americans than with historical fact.

A PEOPLE
N
TRANSITION

Many non-Indians in North America
consider the continent’s history to have
begun with the arrival of their Euro-
pean ancestors. However, the first Eu-
ropean explorers to travel across the
Atlantic did not find an uninhabited
wilderness. On the contrary, they en-
countered hundreds of Indian groups
who had technological, political, and
economic systems and religious beliefs
significantly different from those of Eu-
ropean peoples. But soon after their ar-
rival, these Europeans managed to turn
their new home into a “virgin land-
scape,” open to their settlement and ex-
ploitation. They did so by causing the
death of thousands of Indians through
enslavement, warfare, the transmission
of deadly European diseases, and the
disruption of the Indians’ traditional
means of obtaining food. The ancestors
of the Innu were among the first North
American Indians to come under the
devastating influence of Europeans.

The first Europeans to arrive in the
Quebec-Labrador peninsula were the
Vikings (also called Norsemen) from
what are today the Scandinavian coun-
tries of Norway, Sweden, and Den-
mark. Between the 8th and the 13th
centuries, the Vikings attacked and pil-
laged many of the towns and cities
along the coasts of northern Europe.
Their voyages of exploration and con-
quest led them as far as the shores of
Iceland, Greenland, and eventually the
mainland of North America.

In about A.D. 1003, Thorvald Eriks-
son (son of Erik the Red and brother of
Leif) and a group of Viking sailors set
out, under orders from their leader Leif,
from a Norse colony in Greenland and
traveled westward. Their aim was to
reach the coast of Newfoundland,
which Leif had landed on some three
years earlier. However, Thorvald and
his crew traveled instead to the coast of
what is now Labrador. The men sailed
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The reconstructed Viking settlement L' Anse aux Meadows, located on the northeast tip of
Newfoundland. The camp was established in about A.D. 1000 by Viking explorer Leif Eriks-
son and his crew. It was Eriksson's brother Thorvald, however, who first encountered the

Innu in Labrador.

into Lake Melville, dropped anchor,
and went ashore. There they discov-
ered three canoes under which were
hiding nine Indian people, referred to
in Viking epics as skraelings. The Vi-
kings killed all but one of the skraelings,
who managed to escape. He presum-
ably ran to his camp and told the people
what happened, because later that day
a large group of Indians attacked the
Vikings in retaliation. During the skir-
mish, several of the Vikings were killed,
including Eriksson. The surviving
Norsemen returned to Greenland the
following spring to escape the threat of
further Indian attacks.

It was not until 500 years later that
the next contact between Europeans

and the Labrador Indians occurred. In
the 1500s, French fishermen encoun-
tered Innu at the Strait of Belle Isle,
which lies between the mainland and
island portions of Newfoundland. Un-
like the previous encounter between In-
dians and Vikings, the Innu’s meetings
with these Frenchmen were friendly.
The fishermen wanted to trade with the
Indians rather than fight with them.
The Innu were equally interested in the
items that the French sailors brought
with them. The Frenchmen reported
that the Innu believed that the metal
goods they obtained from the fisher-
men possessed supernatural powers.
They also thought that the Europeans’
huge ships were floatine iclande
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In 1534, another Frenchman, ex-
plorer Jacques Cartier, traveled up the
St. Lawrence River and disembarked on
the Gaspé Peninsula. Upon his landing,
Cartier claimed the area in the name of
France. He then traveled to southern
Labrador, where he met with several
Innu people near the present-day town
of Natashquan.

During the early 1540s, contact be-
tween Europeans and the Innu in-
creased drastically. People from the
Basque region of north-central Spain

and south-central France established a
whale and cod fishery in the Gran Baya
(Grand Bay), the name they gave to the
Strait of Belle Isle. Between 1545 and
1585, more than 1,000 Basque whalers
and longshoremen worked in the re-
gion, sometimes living there for up to
half the year. Historian Lope de Isasti
noted that Innu would “talk and asso-
ciate with our men and help to prepare
the fish on shore in exchange for a little
bread, biscuit and cider that they do not
have over there.” The Indians would

An engraving that depicts the various stages of fish processing practiced by European com-

mercial fishermen in eastern Canada.
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also trade furs to the Basques in ex-
change for iron tools and utensils. Re-
lations between the two groups were
generally friendly. For example, the
- Innu often warned the Basques of im-
pending attacks by Inuit with whom the
Basques were not on good terms.
After 1560, Basque whalers and
French fishermen, whose numbers in
the region had also increased, began to
move farther west into the Gulf of St.
Lawrence. They may have engaged in
whaling and in trading for furs with the
Indians in the area of present-day Ta-
doussac. The traders were particularly

interested in acquiring beaver furs,
which could be sold for high prices in

. European markets.

- The Innu had a clear advantage over
the Europeans in the early years of the
fur trade. A large number of French
traders had to compete for the Indians’
supply of furs. Therefore, the Innu
were able to play the traders off against
one another and drive up the amount
of goods that the Europeans would
trade for the pelts.

By the end of the 16th century, Ta-
doussac was the most important fur-
trading center in North America, and

French explorer Samuel de Champlain’s 1613 map of the fort at Tadoussac. The houses
(letter D) on the small island mark the spot where Innu hunters camped when they came

to trade with the French.
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the Innu had almost exclusive control
of trade there. Tadoussac’s location
contributed to its prominence. Situated
in what is now the Province of Quebec,
just north of the mouth of the Saguenay
River, it was near the junction of many
of the traditional routes used by the In-
dians of the region. Coastal Indian trad-
ers had often used the area’s waterways
during their expeditions to trade with
Indian groups living in the interior of
the Quebec-Labrador peninsula. Ar-
chaeological evidence suggests that by
the late 16th century furs were reaching
Tadoussac from such distant inland lo-

cations as present-day southern On-'

tario and the region around James Bay.

In 1604, the French decided to take
full advantage of the fortunes to be
made in the fur trade. Under the direc-
tion of King Henry IV, New France—
the portion of North America claimed
by France—was officially declared a
French colony. In that same year,
French explorer Pierre du Gua estab-
lished the new colony’s first settle-
ment—ile de Ste. Croix in New
Brunswick.

Four years later, explorers Samuel
de Champlain and Frangois du Pont
Gravé arrived in Tadoussac and asked
the Innu there for permission to estab-
lish a settlement farther up the St. Law-
rence River. The place the Frenchmen
chose was called the Narrows of Que-
bec, the site of present-day Quebec
City. Champlain and Pont Gravé
wanted to develop extensive trading re-
lations with the Huron and the Algon-
quian Indians living to the west of the

A 17th-century engraving of a French fur
trader. The man is wearing snowshoes, a
means of travel adopted by Europeans
from the Indians.

narrows because they sought more furs
than the Innu could provide. The
Frenchmen also hoped to break the In-
nu’s monopoly on the fur trade in the
region, which naturally was more fa-
vorable to the Indians.

The Innu supported the French-
men’s proposal and agreed to allow the
French to construct the settlement. The
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Innu hoped that a French presence
nearby would provide a protective
shield between them and the five tribes
of Iroquois Indians, who lived just
south of the St. Lawrence River. The
Iroquois had been staging raids on Innu
settlements because they wanted to
gain control of the region’s fur trade.
Sometime after 1570, increasing at-
tacks by one Iroquois tribe—the Mo-
hawk—had led the Innu and several
other Algonquian-speaking tribes to

form a military alliance. The French for-
mally allied themselves with these In-

_dian groups because they wanted to

ensure a regular supply of furs from
them. The French also had to continue
to allow the Innu to act as middlemen
between the traders and the Indians liv-
ing to the west.

The Innu carefully guarded their po-
sition in the fur trade. In 1608, Cham-
plain complained in his journal about
their tight control of transactions be-

Champlain’s engraving of a 1609 battle, depicting the defeat of an Iroquois war party by

h};’s ]s(oldiers and their Innu and Algonquin allies. The Iroquois warriors are located inside
the fort.
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tween the western Indian groups and
the French traders:

This is the region to which our
savages go with the merchandise we
give them in exchange for their furs,
such as beaver, marten, lynx, and
otter which are found there in large
numbers and which they bring to our
ships. These northern tribes tell our
Indians that they see the salt sea. . . .
I'have often desired to explore it, but
have been unable to do so without
_the natives, who have been unwilling
that I or any of our people should go
with them.

France’s alliance with the Algonquian
speakers sometimes required the
French to aid the Indians in warfare
with their enemies. In 1609 and 1610,
for example, Champlain and his men
fought alongside the Innu and their In-
dian allies during their battles with the
Mohawk. These combined forces suc-
cessfully defeated the Mohawk raiding
parties that had been patrolling the St.
Lawrence. The Frenchmen’s guns par-
ticularly terrified the Mohawk, who had
never before seen or heard European
weapons.

The Innu came to pay an increas-
ingly heavy price for their alliance with
the French, however. The French were
not content simply to coexist with their
Indian allies. Instead, they planned to
conquer the Innu and take their lands.
One intention of this policy was to
make the Innu abandon trade in their
traditional hunting economy for a
“more civilized” agricultural (and Eu-

ropean) way of life. In this way, the
French could restrict the Indians to
small plots of land and take control of
their huge hunting territories. The con-
descending attitude of the French to-
ward the Innu culture and their desire
to destroy it would become a recurring
theme in the subsequent history of the
Innu.

Champlain was one of the first Eu-
ropeans to attempt to change the Innu.
After 1620, when he began to actively
promote the settlement of New France,
he tried to persuade the Innu to learn
French, to become farmers, and to con-
vert to Christianity. He even went so
far as to attempt to appoint the Innu’s
chiefs. Champlain argued that it was
necessary for French colonists to live
alongside Innu in order to encourage
them to give up their “filthy habits,
loose morals, and uncivilized ways.”
As an official of the French crown,
Champlain also thought he had a right
to tell the Indians how to run their af-
fairs. Because Champlain believed that
the Innu'’s culture was so worthless, he
assumed that the Indians would quickly
choose to abandon their traditions
when presented with the “civilized”
ways of the French.

The Innu, however, felt quite dif-
ferently about the matter. They contin-
ually rejected Champlain’s attempts to
change their way of life. The Innu even-
tually became so angered at Cham-
plain’s meddling, as well as at the high
prices charged by his French trading
company, that they helped a group of
Englishmen led by David Kirk attack

8
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the French settlement at Quebec City.
The French were defeated and surren-
dered the settlement to the English in
July 1629. France did not regain control
of Quebec City until three years later.
Champlain was not the only French-
man who tried to modify the culture of
the Innu. French missionaries did so as
well. The first clerics to live among the
Indians were Catholic priests of the
Recollect order, who in 1615 established
a mission at Quebec City. In 1625, a
second mission was founded by a
group of Jesuit priests. At first the Innu
may have viewed these missionaries as
shamans and may have viewed the cer-
emonies performed by the priests, such
as baptism, in terms of the Indians’ own
religious practices. In these early years,

they certainly did not regard baptism .

and other Catholic rituals as a threat to
their traditions.

Both the Recollects and the Jesuits
advocated “civilizing” the Innu. But the
two religious orders differed in their
view of how this was to be achieved.
The Recollects believed the Innu would
have to live among the Europeans in
order to be effectively converted. In
contrast, the Jesuits stressed that the
Innu had to be isolated from European
settlers whenever possible. These
priests believed that the settlers would
exert a negative influence upon the In-
dians by encouraging them to adopt a
variety of European vices.

The Jesuits, however, recognized
that it was important for the French to
maintain their trade relationship with
the Indians. Prior to 1663, the French

government provided no money for the
support of its colonies in North Amer-
ica. Therefore, the fur trade, which
could only continue with the aid of the
Indians, was the sole source of financial
support for New France. The fur trade
also gave individual colonists an op-
portunity to acquire great wealth and
high social status. In the long run, the
Jesuits may have planned to compel
Innu to live in settled communities and
to abandon hunting, but in the short
term the priests had to cooperate with
the goals of the fur-trading companies.

As aresult of the fur trade, the Innu
people living to the west of Tadoussac
made important changes in their
economy. By 1623, Innu groups at Ta-
doussac and Quebec no longer manu-
factured their traditional birchbark
baskets and stone adzes. Instead, they
increasingly began to use copper kettles
and iron axes, which they acquired
from French traders in exchange for
their furs. The Indians also began to
wear European-style garments over
their traditional skin clothes because
the French clothing was more comfort-
able in wet weather. These Innu con-
tinued to make traditional birchbark
canoes, but they also bought French-
made longboats (30-foot-long wooden
crafts with a single mast) for coastal
travel.

Other, more serious changes were
also beginning to occur among the
western Innu. By the 1630s, a major
threat to the Indians’ position as mid-
dlemen in the fur trade had begun to
take hold. The Innu’s neighbors to the
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A View of the Jesuits’ College and Church, painted in 1759 by the English artist
Charles Grignon. The Jesuits were among the religious missionary orders that encouraged

the Innu to adopt European values.

west—the Huron—had sidestepped
them and had established a relationship
as rival middlemen between the French
and the Indian groups in the Ottawa
River valley. In addition, Innu trappers
had by this time seriously depleted the
beaver population in the area between
Quebec City and Tadoussac. The pop-
ulation of other game animals, in par-
ticular moose and elks, had declined
drastically as well.

These shortages further contributed
to the deteriorating economy of the
Innu. Unable to acquire meat from their
traditional sources, the Indians became
increasingly dependent on foodstuffs
supplied by the French, including
maize, dried peas, crackers, prunes,

and flour. More and more western Innu
were forced to seek help from the
French missionaries and traders.

Europeans—outbreaks of epidemic dis-
eases. These afflictions—including
smallpox, measles, influenza, chicken
pox, mumps, typhoid, scarlet fever,
diphtheria, and syphilis—had been un-
known in North America before the ar-
rival of Europeans. As a result, North
American Indians had no natural im-
munity to the diseases and died by the
thousands. In 1632, the year the French
regained control of Quebec from the
British, the Innu were struck by an ep-
idemic that may have been smallpox,
measles, or influenza. This outbreak
was followed in 1639 by a smallpox
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epidemic that raged throughout the
St. Lawrence River valley, killing
hundreds of Indians in the region. By
the end of the 1630s, the Innu groups
of the Quebec City region began to be-
lieve that the French planned nothing

short of their extermination so that they
could gain control of the Indians’ land.

The declining population of the
western Innu made them extremely
vulnerable to their enemies. At this
time, the Mohawk renewed their raids
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against Innu settlements, particularly
their hunting encampments, along the
Gt. Lawrence River. In 1629, the Mo-
hawk destroyed the Algonkian and
Montagnais village at Trois-Rivieres.
Raids such as this were much more dev-
astating than those that had occurred
in the past because in 1639 the Iroquois
had begun to acquire guns from Dutch
traders. The Mohawk were often joined
in their attacks by two other Iroquois
tribes—the Oneida and the Onondaga.
The raiding Iroquois groups wanted
both to seize the Innu’s furs and to ob-
tain access to their hunting grounds.
These tribes needed new territory in
which to hunt and trap because they
had depleted the wildlife in their own
territories.

The drastic population losses and
increased Iroquois raids soon forced the
Tadoussac Innu to give up their exclu-
sive position as trading envoys to the
French. Although the Innu had previ-
ously tried to prevent other Indians
from trading directly with the French,
they now invited other tribes to join in
the exchange network. The new groups
that came to trade at Tadoussac in-
cluded the Papinachois and Betsiamites
Innu, who lived farther east along the
Quebec North Shore.

In the 1650s, the Iroquois raids in-
tensified and spread farther into eastern
Innu territory. In 1652, a group of Innu
and a Jesuit priest named Jacques Bu-
teux at an Innu camp near Sillery, were
attacked by an Iroquois raiding party.
The survivors fled to Tadoussac. Five
years later, the Iroquois attacked sev-

eral Innu groups farther up the Sa-
guenay River. During the raids, the
Quakwiechiwek, Outabitibek, and Ke-
patawanejach bands of Innu were bro-
ken up into smaller units that were
forced to take refuge in more distant
areas. The Innu occasionally attempted
to combat their enemies by joining their
forces with those of the Micmac and
other allied neighbors, but such efforts
generally had few lasting effects.

The attacks on the Tadoussac Innu
reached a climax in 1661 when their set-
tlement at Tadoussac was burned and
destroyed by the Iroquois. The Iroquois
then turned their attention to the Innu
of the Lake St. John area. There they
attacked and killed or drove away the
Porcupine band of Innu. In 1662, the
same plight befell the Cree living be-
tween Tadoussac and Hudson Bay.
This group had never before encoun-
tered the Iroquois and were therefore
completely unprepared for the attack.

As the Iroquois attacks increased, so
did the number of Indians seeking ref-
uge in Quebec City. In 1663 alone, more
than 300 Algonquian speakers, includ-
ing Micmac and Innu Indians, sought
aid and safety there. Many of these
Innu refugees had never before met
with the French, but they preferred life
with these strangers to certain death at
the hands of the deadly Iroquois.

Events in the late 1660s brought the
final blow to the Innu’s livelihood. At
this time, a young French trader named
Médard Chouart des Groseilliers was
arrested and fined by the colonial gov-
ernment for trading in furs without a
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license. In retaliation, he arranged a trade in the region east and south of
meeting with the English, told them of Hudson Bay.

the wealth of furs to be had to thenorth | - The Innu’s political and economic
in the Hudson Bay region, and prom- power, afforded to them by their po-
ised to lead a British expedition there. sition in the fur trade, vanished almost
The voyage was such a success that En- immediately. For example, the Indian
gland’s king Charles II granted to the groups near Lake Mistassini had in the
expedition’s financial backers exclusive past acquired European goods from the
rights to all the furs in a 1.5-million- Tadoussac Innu. Now, however, they
square-mile area. The backers called were able to trade directly with the Brit-
their new venture the Hudson’s Bay ish, who offered them better prices. As
Company. This new company quickly a result, trade between the Innu and the
became a major threat to the French fur French soon began to suffer.

The first page of the charter presented in 1670 by France’s king Charles I to the founders
of the Hudson’s Bay Company.
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An early-18th-century map of seigneuries, or land grants, in New France. Charles 11
presented these tracts to French merchants, bureaucrats, and military men in return for

their service to France.

Although the volume of exchange
was diminished, the French continued
to trade with the Innu groups located
along the Quebec North Shore during
the final decades of the 17th century. In
1663, the French created a system of
land grants known as seigneury,

through which they established many
trading operations. French merchants,
bureaucrats, and military men, called
seigneurs, were awarded tracts of land
in North America by the French crown
as payment for services they had per-
formed for France. Churches could also

T
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An en(graving of the 1 759 battle for Quebec City between British and French forces.
France’s defeat in this episode of the French and Indian War helped ensure Britain’s com-

plete takeover of New France in 1763.

apply and receive grants. Seigneurs
were given these properties for life and
could pass them on to their heirs. Seig-
neurs also received exclusive rights to
collect certain resources on specific por-
tions of the Quebec North Shore and to
trade with the Innu. Many trading
posts, called postes du roi (king’s posts),
sprang up in the Indians’ territory as a
result of the seigneurial system.
Sept-lles, one of the earliest seig-
neuries, became an important center of
trade in 1674. It was strategically located
at the mouth of the Moisie River, an
important travel route to the interior.
Many Innu congregated there each
summer to trade their beaver skins for
European goods. Shortly thereafter, in

1679, Jacques de Lalande and Louis Jol-
liet became seigneurs of Mingan, a ter-
ritory about 100 miles east of Sept-iles.
In addition to fishing for cod, sealing,
and whaling, the French living at Min-
gan conducted an energetic fur trade
with the Innu.

Few details are available about the
relations between the Innu and the
French during the 1700s. Scholars do
know that these groups continued to
trade using their own goods, rather
than currency, to acquire other goods.
The Indians brought furs to the postes
du roi along the coast, where they ex-
changed them for food, pots and ket-
tles, textiles, tools, and other European-
made products. Some of these items,
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such as muskets and traps, were used
by the Indians for hunting. Trade be-
tween the French and the Indians at the
postes du roi remained lucrative for
several years, but this success was not
to last. '

Tensions between the French and
English steadily escalated throughout
the early 18th century, erupting into a
conflict known as the Seven Years’ War.
The armies of these rivals battled in
both Europe and North America, where
the conflict is referred to as the French
and Indian War (1754-63). At its con-
clusion, the French were defeated by
their British rivals, despite the military
aid provided by France’s Indian allies.
Under the terms of surrender, agreed
upon in the 1763 Treaty of Paris, New
France came under British rule.

The British crown renamed its new
colony Quebec and imposed British rule
on the French settlers that lived there.
In 1791, the British crown attempted to
silence the increasing protests by split-
ting Quebec into two colonies—Upper
Canada and Lower Canada. Upper
Canada, the area north of the Great
Lakes, was populated mostly by Indi-
ans and British settlers and was to be
governed under British law. Lower
Canada, the area surrounding the up-
per St. Lawrence River and the tradi-
tional homeland of the Innu, had a
majority of French colonists. Therefore,
although it had a British parliamentary
system, the province followed French
civil law. Each colony was presided

over by a lieutenant governor and a leg-
islative council, the members of which
were appointed by the British crown,
as well as an elected legislative assem-
bly. The two colonies were later com-
bined under the 1840 Act of Union and
renamed the Province of Canada.
Initially, these political changes had
little effect on the Innu. Most of their
contact with non-Indians continued to
center around trade. But, in 1842, the
Innu began to feel the impact of the
Canadian government. In that year, the
legislature of Lower Canada voted to
open the Saguenay River region to set-

‘tlement. This opened the door to steady

immigration by Quebecois (French Ca-
nadians) into the western parts of Innu
territory. In 1844, there were fewer than
1,500 Quebecois in the area; by 1851,
there were more than 5,000. Many of
the first settlers moved to Innu territory
to work in newly opened lumber camps
and sawmills. Others began to establish
farms.

Quebecois settlement and industrial
development in the Saguenay area took
important hunting territory away from
the Innu and contributed to the disap-
pearance of their wildlife resources.
Similar problems were soon encoun-
tered by Innu in other areas, especially
those on the Quebec North Shore, as
lumbering activities moved into various
coastal lands. This rapid influx of Que-
becois to Innu territory would prove
devastating to the Indians throughout
the last half of the 19th century. a
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A THREATENED
WAY OF LIFE

The invasion of the Innu’s territory by
European immigrants motivated many
Indians to take action. In the mid-19th
century, they sent several petitions
pleading their case to the colonial gov-
ernment. The Innu hoped that the doc-
uments would prompt the government
to help them retain control of their re-
maining lands and to offer them com-
pensation for those lands already lost.

One petition, written in Innu-ai-
mun, was signed by 106 Innu from the
upper Saguenay area in 1848. Three
Innu chiefs, Tumas Mesituapamuskan,
Jusep Kakanukus, and Pasil Tnishien-
apen, presented it in person to the gov-
ernor-general of Canada. They then
described to the official the extent of the
Innu’s loss of land and the resulting
state of distress among their people.
The chiefs further explained that whites
and other Indians had depleted food
and fuel resources and started forest
fires in their territory. As a result, the
Innu’s lands had become so poor that

they now had to purchase large quan-
tities of food and clothing—things they
had once provided for themselves. The
chiefs informed the governor that they
were shocked that their land had been
taken from them. The Innu saw them-
selves as the rightful masters of the ter-
ritory as decreed by God.

In accordance with the main pur-
pose of their visit, the chiefs presented
the governor-general with a number of
demands. They required that the colo-
nial government pass legislation that
would allow the Innu to use the land
bordering the Peribonca River and the
entrance to the great discharge from
Lake St. John for their annual spring
gatherings; give them the royalties col-
lected by the government from traders,
forestry operations, and the sale of the
land; make them the masters of the
trading posts at Tadoussac, Chicoutimi,
and Lake St. John when the leases ex-
pired on them; prevent other Indians
from hunting in their territory; give
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them agricultural equipment; and give
them presents such as those provided
by the government to other Indian
groups. The Innu leaders had carefully
thought out these demands, which, if
met, would allow the Indians to become
self-sufficient once again.

In 1849, the assistant commissioner
of Crown lands reported on the Indi-
ans’ petition and recommended that
they be given land and funds. How-
ever, the government took no action
until 1851, when it passed the Victoria
Act 14 and 15. The act stated the gov-
ernment’s intent to reserve 230,000
acres of land for the Indians in the lower
portion of Canada. In 1853, a second

A mid-19th
Quebec.
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document reserved a tract of 16,000

acres along the Peribonca River specif-
ically for the Indians who hunted in the
Saguenay River basin and its tributar-
ies. An additional 4,000 acres alon
Lake St. John at the mouth of the Me-
tapetshuan River was also reserved for
Indian use.

Three more years passed before the
government was officially able to estab-
lish its first reserve for the Innu, how-
ever. The process was delayed because
the Innu decided to exchange the land
designated for them in 1853, probably
because of an influx of Quebecois set-
tlers there. They chose a new tract bor-
dering the Ouiatchouanish River at a

~century watercolor of a French Canadian family’s homestead in the province of
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site called Pointe Bleue. The govern-
ment agreed to reserve Pointe Bleue for
the Indians in 1856. Pointe Bleue soon
replaced a post on the Metapetshuan
River as the center of Innu trade.

Throughout the 1850s, the colonial
government developed legislation to
compel its Indian population to adopt
non-Indian ways and assimilate into
mainstream Canadian culture. With
this goal in mind, it passed in 1857 the
Act for the Gradual Civilization of the
Indian Tribes in the Canadas, which en-
couraged Indians to give up their tra-
ditions. Other acts passed at this time
reflected another preoccupation of pol-
icymakers of the period—the creation
of legal mechanisms by which Indian
land could be opened up for non-Indian
settlement.

The eastward push of Quebecois
settlers and industrialists affected other
Innu besides those in the Saguenay
area. Their neighbors on the Quebec
North Shore east of Tadoussac also felt
pressured as forestry operations pene-
trated their territory in the mid-19th
century. In response, the North Shore
Innu sent a petition to the government
in 1845 asking for reserve land in the
region between Betsiamites and Out-
ardes bays. They did not receive an an-
swer, so they sent a delegation to
Montreal the following year; but still
their demands went unacknowledged.

In 1848, the fortunes of the Innu
took a turn for the better. Several priests
of the Oblate order living at a mission
at Les Escoumins offered to act as in-
termediaries between the Innu and the

government. The clergymen did so be-
cause their Indian neighbors in the Sa-
guenay and Pointe-des-Monts region
were in particularly great distress that
year. The Indians’ annual seal hunt had
been very unsuccessful, so they were
in dire need of food and other supplies.
The Oblates persuaded the government
to provide money for flour, clothing,
and ammunition for the Indians at Chi-
coutimi, a post located about 50 miles
up the Saguenay River. Innu from all
along the coast traveled inland to obtain
their share of the government supplies.

The following year, the Oblates

\again demanded assistance from the

government on behalf of the Innu.
However, their demands soon began to
reflect the missionaries’ self-interest
and their own ideas about what was
best for the Indians. The Oblates shared
the philosophy proposed 200 years be-
fore by Champlain and the Jesuits—
that the Innu must be “civilized.” The
Oblates believed that the Indians could
be saved only if they gave up their no-
madic hunting existence and in its place
adopted an agricultural (and European-
style) way of life.

One example of the Oblates” abuse
of their position as middlemen can be
seen in an 1850 petition sent by the
bishop of Quebec to the government.
In it, the clergyman argued that the
Innu no longer had an adequate means
of making a living by hunting and fish-
ing because their wildlife resources had
been depleted by Quebecois settlers
and by forestry operations. He stated
that some of the revenue the govern-
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ment earned from the exploitation of
Indian land ought to be used to provide
the Innu with agricultural equipment.
The bishop also pointed out that the
Indians would not become successful
farmers unless the Oblates were able to
live with and supervise them. Such su-
pervision, he argued, would allow the
Oblates to “force them to profit from
the benefits provided by the govern-
ment.”

The government agreed to many of
the missionaries’ demands. In 1861, it
established a 63,000-acre reserve for the
Innu on the Betsiamites River. During
the fall of 1862, the Oblates perma-
nently moved their mission from Leg
Escoumins to Betsiamites. The mission
attracted the remaining Innu at Ta-
doussac and many others from nearby
settlements. By the mid-1860s, 125 to
200 families were based at Betsiamites.
The Oblates called their mission there
the “capital of the savage people.”

Unfortunately, the Innu that moved
to the mission did not find their lives
significantly improved. In fact, evi-
dence suggests that their condition
worsened. The concentration of people
at the Betsiamites mission and trading
post promoted the spread of disease.
Between 1863 and 1911, 10 epidemics
struck Betsiamites, occurring most
often during the summer, when most
of the Indians were on the reserve. Ac-
cording to historian Helene Bedard, a
terrible outbreak of smallpox in 1868 co-
incided with the failure of the Hudson’s
Bay Company to provide advances
(provisions on credit) to Innu hunters.
When the epidemic hit at the beginning

of August, it killed 25 people. But 2
weeks later it took 52 more people, al-
most 10 percent of the entire population
of the reserve. Many left for the country
to hunt without provisions but were
forced to return to the reserve in the
winter because they were starving.
The Betsiamites Innu’s seafood re-
sources also began to fail them by the
beginning of the 1860s. During the late
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1840s and 1850s, the Canadian govern-
ment had introduced legislation that
regulated the Indians’ harvest of wi}d-
life and provided for the sale of fishing
rights to non-Indians in the rivers along
the Quebec North Shore. The leases
prohibited the Innu from fishing in
those areas and thereby deprived the
Indians of an important food source.
The Innu actively opposed the govern-
ment’s fishing regulations and in 1858
claimed ownership of the Godbout, Bet-
siamites, Moisie, and Mingan rivers.
But their protests appear to have had
virtually no effect whatsoever. Author-
ities seized the catches of and arrested
many Indians who tried to defend their
fishing rights. '

The number of Canadian salmon-
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fishing posts grew rapidly along the
coast. As a result, the salmon stocks of
many North Shore rivers had drastically
declined by 1864. In 1868, Charles Ar-
naud, a priest at the Oblate mission at
Betsiamites, wrote that “the govern-
ment is killing these poor Indians and
reducing them to misery with its fishing
regulations.” The priest also noted that
the winter had been especially difficult
because “provisions were lacking, and
they suffered crudely from hunger.
One or two died of hunger in the forest,
while most of the others returned poor,
thin, sick.”

The government’s disruption of the
lives of the Innu increased after 1867.
In this year, the British government
passed the British North America Act,

' ] ] Moise River. During the 19th cen-
An engraving of Indian hunters shooting seals on thg _ ; 1g  cen
tur;y gon-lngia{zs took over many of the Innu’s traditional hunting and fishing territories.
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which united the Province of Canada
and the British colonies of Nova Scotia
and New Brunswick to create the Do-
minion of Canada. (The Province of
Canada became the modern-day prov-
inces of Quebec and Ontario.) One
clause in the act gave the new federal
government of Canada exclusive res-
ponsibilty for “Indians and Lands Re-
served for Indians.” This clause laid the
legal groundwork for a series of “Indian
Acts,” which still define the country’s

Oblate father Charles Arnaud was a priest
at the Betsiamites Mission, where many
Innu sought refuge and provisions when
non-Indians overran their hunting
grounds.

policies toward its native peoples. The

acts determined the nature of the po-

litical institutions that would represent

Canadian Indians and, most important,
made the Indians wards of the state,
thus limiting their legal rights. “Status
Indians”—the legal designation of most
of the Indians of Canada—were in es-
sence deprived of any meaningful con-
trol over their lives. Most of the Inny
were regarded as status Indians, with
the exception of those groups based in
Newfoundland, which would not be-
come part of the Dominion of Canada
until 1949,

Throughout the final decades of the
I9th century, the Innu at the Betsia-
mites reserve found their traditional
way of life more and more difficult to
maintain. Forestry operations contin-
ued to move eastward into Innu terri-
tory. In 1889, a logging company was
even permitted to cut timber on the re-
serve itself. Logging deforested large
areas along the North Shore as well as
in the Saguenay River and Lake St. John
regions. Forest fires also contributed
greatly to the deforestation. In 1895, ge-
ologist Albert P. Low estimated that
fires had ravaged one-half of the forests
of the Quebec-Labrador peninsula.
Logging and forest fires together took
an enormous toll on the wildlife pop-
ulation and therefore eroded the Innu’s
hunting economy.

As a conservation measure, the gov-
ernment forbade the Innu living in the
Betsiamites region to trap beavers be-
tween 1896 and 1900. Beavers, which
priests called the Indians’ “daily

g | T

ury lithograph of the Procession of the Indians at the mission at Sept-lles.
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Today, a version of this ritual is practiced among the Innu of La Romaine.

bread,” had traditionally provided the
Innu with a large amount of meat—
about 17.4 pounds per animal. There-
fore, the regulations heightened the
food shortages among the Indians, as
did illegal trapping by non-Indian hunt-
ers. These people often used strych-
nine, a poison, to kill beavers, foxe§,
and other fur-bearing animals. This
practice further devastated the wildlife
population because strychm'.ne could
kill large numbers of animals in a short
time. .

Food shortages grew to tragic pro-
portions among the Innu. The Indians

continued to seek food in their tradi-
tional manner, but many were reduced
to a state of starvation. The reserve at
Betsiamites soon became a home for the
sick and elderly. The mission there be-
came one of the most important on the
Quebec North Shore, providing its
charges with what relief it could.
Farther east, Musquaro was proba-
bly the most frequented lower North
Shore mission. Musquaro was located
just 25 miles west of La Romaine and
had been visited by Innu since 1710,
when the French established a fortified
trading post there. Oblate priests began
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A 19th-century etching of Naskapi traders at the Hudson’s Ba } V'

. . . y Company trading post in
Mzngan.. Inmf hunters spent increasing amounts of time acquiring furs f%r trade{g 5nd they
and their families came to depend on trading posts for many of their everyday needs.

to arrive at the post in about 1850.
Thereafter, various groups that hunted
and trapped in the drainage basins of
the nearby rivers traveled to the Mus-
quaro trading post each spring to trade
furs and to attend services at the mis-
sion. During their visits, Indian couples
married and newborn babies were bap-
tized by the mission priests. They also
participated in an annual ritual that is
now referred to as the Procession of the
Indians.

Today, in La Romaine and other
Quebec North Shore villages, the put-
pose of this ritual is to bless a prospec-
tive hunt and all the objects required
for it. The ritual integrates Christian tra-
ditions with the Innu hunting culture.
Symbolic samples of hunting tools and
supplies—such as salt, flour, tea,
sugar, and candles—and decorated ca-
noes are lined up and sprinkled with
holy water. Senior members of the com-
munity, the chief, and other represen-
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tatives of the band council then carry
effigies of the Virgin Mary in a proces-
sion to an outdoor altar. The procession
then marches from the church to an al-
tar located on a hill overlooking the
community. Young men intermittently
fire guns into the air as the procession
moves to and from the altar. An out-
door mass is conducted by the village
elders before the rest of the community.
The ritual is held late in the summer
just before the hunters and their fami-
lies leave for the country.

At the beginning of the 20th cen-

tury, virtually all of the Innu on the:

Quebec coast between Sept-fles and St.
Augustin maintained their hunting and
trapping way of life. But like their rel-
atives farther to the west, these Indians
found it increasingly difficult to main-
tain their traditional ways as the years
went by. Their economic difficulties
had started in the late 19th century as
increasing numbers of non-Indians
moved into the Indians’ territory. By
the early 1900s, there were enough new
settlers in the region to seriously
threaten Innu food resources. The most
serious difficulties were created by non-
Indian trappers and fishermen.

Canadian lumberers on the St. John River. Non-Indian forestry operations forced many
Innu families to relocate to small parcels of land which the Canadian government had re-

served for them.
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Inlet.

As early as 1868, Indian traders at
Mingan had begun to receive relief pay-
ments from the government. But in the
early 1900s, as their income from the
fur sales decreased, Indian families in
the area became more and more depen-
dent on government rations. A few de-
cades later, this dependency was
almost total. According to John Fiset,
the Hudson’s Bay Company (HBC)
manager at La Romaine in 1938, the
meager government rations had be-

Innu traders, photographed in 1903 outside the Hudson's Bay Company post at Davis

come by that time essential to the In-
dians’ survival. Most Innu families ran
out of money in the summer of each
year and thereafter had to live by catch-
ing fish, hunting birds, and receiving
government rations. The Indians had to
purchase provisions for the fall hunting
season on credit from the HBC, but the
company’s credit system began to de-
teriorate as Innu families were increas-
ingly unable to repay their debts.
According to Fiset:
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Though the credit advances given to
the Indians by the Company were
small, they had trouble enough
paying them. Most of them had to be
continually pressed. Nevertheless,
usually by the end of the fiscal year
[May 31st], most of the Indians had
paid their debts. . . . Credit was more
or less at the discretion of the
manager, who of course, knew, or
was supposed to know, about the
capabilities of his Indians as

trappers. . . . In the case of a
complete failure of his trapping, a
good Indian customer was again
advanced funds for the same amount,
others also were but at a reduced
rate. Nobody was ever completely cut
off. The amounts advanced were very
small—it varied between $25 and
$100, maybe $125.

The Innu in central Labrador had
similar problems during the early 1900s.
Some of the Indians’ best trapping
grounds had been encroached upon by
Settlers (people of mixed European and
Inuit ancestry) and by Newfoundlan-
ders during the late 19th century. By
1900, the Innu had begun to complain
to the HBC that Settlers were invading
their territory. Armed conflict occurred
on at least one occasion. This incident,
which took place near Churchill Falls,
was described by a Settler named Bert
Blake:

Myself, William Montague, Henry
Groves, Charlie Goudie and Arch
Goudie were the first white men that
went in there to trap among the
Indians . . . they didn’t like it. They

tried to drive us out every way. . . .
We were young men then and we
didn’t care how much, we stuck it out
all winter. . . . Arch Goudie had just
struck up his [trap] lines when six
Indians came out one evening in the
afternoon. They were so cross about
us stealing their trapping. They had
gone to Seven Islands [Sept-les] and
come back again after the winter.
There were six men and they were so
cross that one man took his gun and
held it to Arch’s head while the
others robbed away all his grub and
burned down his tilt [a small log
cabin]. I came there a little while
after, and I didn’t know this
happened so there we were left
without food, only a little bit I had.

In 1909, the Innu explained their
problems with the Settlers to the Re-
villon Freres Trading Company, which
was located across the North West
River from the HBC at the North West
River settlement. The company man-
ager, Raoul Thevenet, reported in that
year:

The territory at and around North
West River as far as Hopedale toward
the coast [about 100 miles to the
north] had been the best of the Indian
hunting ground for generations past,
but these last few years the [Settlers]
. . and Newfoundlanders have been
making a regular business of
trapping, some of them having as
many as three to six hundred traps
set during the hunting season. In
doing this they have overrun the
Indian hunting grounds. The Indians
are continually complaining to me
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about the matter, for, as hunting is
their only means of living, they are
getting poorer every year. Indeed but
for the relief which has been given
them at the expense of the
Government of Canada some of them
would surely have starved. They are
becoming very bitter against the white
trappers and any year trouble may
break out.

The Labrador Innu’s difficulties
with the Settlers were compounded by
other serious problems as the century
progressed. Fur prices fell sharply, and
at the same time the population of local
caribou drastically declined. By the
1940s, the Indians’ condition was as
desperate as that of their western rel-
atives. Many Indians were reluctant to
travel far inland for fear of starvation
and of the deadly diseases that struck
at this time and took many lives. By
their own standards, the Indians were
living in extreme poverty. In order to
survive, they increasingly had to seek
assistance from the government of
Newfoundland.

After World War II ended in 1945,
the Newfoundland government began
to show a more active interest in the
inhabitants of Labrador, including the
Innu. The government developed sev-
eral policies to try to alleviate the In-
dians’ poverty and health problems.
One policy called for their relocation to
an area that was still rich enough in
resources for them to live off the land.
For example, in 1948, the Indians who
frequented the area between Davis Inlet
and Indian House Lake were moved to

the Inuit community of Nutak on the

north coast of Labrador. The trans-:
planted Innu were then pressured by

the government to take up commercial

fishing. The Indians found this plan as
unacceptable as the barren environ-
ment surrounding Nutak. They soon

returned to the Davis Inlet region.

In 1949, Newfoundland gave up its ,‘

status as an independent country to be-
come a province in the Canadian con-
federation. This arrangement posed a
problem for the Innu of Labrador. Un-
like their relatives in Quebec, the La-
brador groups were not made status
Indians under the Canadian govern-
ment’s Indian Act of 1876 because they
did not live within the country’s bor-
ders at that time. However, now that
Newfoundland was part of Canada, the
question arose as to whether the La-
brador Innu should be given this legal
status as their relatives in the Province
of Quebec had been. After some de-
bate, the Canadian and Newfoundland
governments chose not to designate the
Labrador Innu as status Indians but to
make them full-fledged Canadian citi-
zens instead. The governments’ deci-
sion was probably motivated by a desire
to integrate the Indians into main-
stream Canadian society. Unfortu-
nately, it also excluded the Labrador
Innu from the expanding range of pro-
grams and services provided to status
Indians by the Canadian government.
Citizenship did provide the Labrador
Innu with the right to vote, a right that
other Canadian Indians did not receive
until the 1960s. But voting for local rep-

D
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resentatives most likely had little rele-
vance to them at this time because they
still spent much of the year hunting and
trapping in the interior of the Quebec-
Labrador peninsula.

By the 1950s, the Labrador Innu
were in such a terrible state that the
Canadian and Newfoundland govern-
ments decided to become more directly
involved in the Indians’ lives. Both gov-
ernments recommended relocating the
Indians to government-built commu-
nities where they would live year-
round. Two government officials—

Walter G. Rockwood, the provincial di- -

rector of the Division of Northern La-
brador Affairs (DNLA), and Anthony
Paddon, the director of the Interna-
tional Grenfell Association Hospital in
North West River—greatly influenced
the implementation of this and other
policies designed to help the Labrador
Indians during the 1950s and 1960s.
Both men supported industrial devel-
opment as the solution to the economic
and social problems of the region. The
Indians’ traditional practices of hunting
and fishing were seen as incompatible
with this vision. Therefore, the policy
included plans for the rapid integration,

A late-19th-century Innu hunting camp at Grand Lake in the interior of Labrador. During
this time, dwellings were made from wooden poles covered with caribou hides. Today, tents

are equipped with ready-made canvas covers.
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A view of government-built housing in the Innu settlement at Sept-Iles.

or assimilation, of the Innu into main-
stream Canadian society.

In both Quebec and Labrador, pro-
vincial government officials believed
that education was one of the best ve-
hicles for assimilating Indians. For ex-
ample, one document written in 1956
for the Newfoundland government
stated:

The Eskimos and Indians cannot
continue to exist as isolated minorities
but must ultimately be integrated into
the general body of our Society. A
vigorous programme in Welfare and
Education, particularly the latter is

required to match the Health
programme already underway, and to
prepare these minorities for the
Society of the Future.

But, as Rockwood noted in 1959,
this integration would not be simple be-
cause many Indians opposed the idea:

{It should not] be imagined that the
mere teaching of English, or even
trades, will solve all the problems,
because, as experience elsewhere has
shown, there are deeply rooted
psychological attitudes to be
overcome. There is not an easy, short-
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term solution, but only the slow and
sometimes painful way of integration
and even this is a nasty word to a
great many of the Indians themselves.

Nevertheless, the Department of Indian
Affairs (DIA) in Quebec and the DNLA
sped ahead with their efforts to educate
the Indians, concentrating mainly on
those they considered most open to
new values and ideas.

Although the Canadian and New-
foundland government focused most of
their energies on assimilation, it did de-
velop policies intended to bring aid to
the Indians who were reluctant to learn
English or French. The most important
of these policies was aimed at helping
the Innu maintain their annual hunting
and trapping trips to the country. The
DIA and the DNLA rented aircraft to
transport men to their hunting and
trapping grounds and arranged for
food to be airlifted to them. But the gov-
ernment did not permit most of the
Indian women and children to accom-
pany the hunters, which was contrary
to the Indians’ traditional practices. The
women and children were required to
stay behind in their newly built gov-
ernment villages because school atten-
dance was mandatory for all Innu
children. Indeed, government officials
in Quebec and Labrador threatened to
stop the welfare payments and family
allowance checks (funds to families
with children) to families whose chil-
dren were not sent to school. A Catholic
scholar, John T. McGee, who studied

the Sheshatshit Innu in the early 1960s,
commented on the situation:

Compulsory school attendance may
well become the chief factor
conducive to a change of Montagnais
outlook and culture. This is partly
because through school the Indians
are forced to learn English, which is
certainly a means to their being
employed locally above the menial
level.

In the late 1950s and early 1960s, the
Canadian government provided other
incentives for the Innu to end their sea-
sonal hunting expeditions. One of these
was government housing. Another was
wage employment, which both the Ca-
nadian and Newfoundland govern-
ments took steps to secure for the
Indians. In central Labrador, Innu were
employed to fight forest fires, explore
uranium deposits, and work at the local
hospital and mission. In 1961, the DIA
started a commercial fishing operation
in La Romaine, which employed about
50 Innu men for a 10- or 11-week period
each summer. The fishery, which
closed in 1973, was not successful be-
cause it was established at a time when
prices for cod were at an all-time low
and because the DIA provided only old
and underpowered fishing boats. And
in 1965, a sawmill was established by
the Newfoundland government so that,
in Paddon’s words, “a start could be
made in one way or another on the
problem of making the Labrador Indian
employable.” It remained in operation
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for some years but closed down in 1982.

Many Innu eventually settled per-
manently in government-built villages.
To some extent, government policies
coerced them into making this decision.
But the Indians were also in a sense
“ready for settlement.” For years, they
had been weakened by disease, peri-
odic starvation, and other physical de-
privations. For many Innu, the security
of village life, with its health care and
housing facilities, appeared to be an at-
tractive alternative to an increasingly
difficult life on the land. Some Indians
also believed that settlement was pref-
erable because they wanted their chil-
dren to learn English or French and to

receive a formal Canadian education.
They hoped that these things would
allow their children to be better able
to deal with non-Indians and their
governments.

But many Innu soon recognized that
settlement was a tragic mistake. Alco-
hol abuse, family violence, and other
terrible social problems became firmly
entrenched in their communities—evi-
dence of what some anthropologists call
culture collapse. This problem occurs
among the people native to an area
when they lose effective control of their
lives and access to their traditional
lands. One symptom of culture collapse
is the erosion of the people’s self-es-

Innu houses in Sheshatshit in northern Labrédor, photographed in 1977.
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teem. As a result, their traditional
worldview disintegrates, thus leaving
them without the foundation upon
which their values and the meaning of
their lives were built. The victims of cul-
ture collapse often sink into despair and
a sense of powerlessness as they come
under pressure from immigrant popu-
lations and their governments. This, in
turn, can lead to a downward spiral of
self-hatred and increasingly self-de-
structive behavior.

George Henricksen, an anthropol-
ogist who worked among the Davis In-
let Innu between 1966 and 1968,
observed the impact of settlement

there. He maintains that alcohol abuse -

had become a serious problem among
these Innu even prior to settlement.
During the late 1950s, many Davis Inlet
Innu camped at Sango Bay in the sum-
mer, living off government relief and
drinking large amounts of homemade
spruce beer. But when a new village
was built at Davis Inlet in the late 1960s,
alcohol abuse and other problems wors-
ened. Immediately after settlement, life
in the community was characterized by
a growing dependence on government
funds, an erosion of traditional values,

family violence, and despair.

In Innu communities that bordered
newly established Canadian settle-
ments, such as Goose Bay, Scheffer-
ville, and Sept-les, the ill effects of
culture collapse were reinforced by a
constant barrage of messages from non-
Indians that told the Innu that they
were culturally inferior. The school sys-
tem played a major role in giving Indian
students a sense of inferiority. The rac-
ism of many of their non-Indian neigh-
bors also lowered the Innu’s self-
esteem.

The experience of village life, with
its "humiliations, despair, and social
problems, convinced many Innu in the
eastern portion of Quebec-Labrador
that they needed to revitalize their tra-
ditional hunting way of life. Therefore,
in the mid-1970s, they decided to seek
additional government funding for spe-
cial “outpost” programs that would fi-
nance the cost of chartering planes to
hunting camps far in the interior of La-
brador and Quebec each fall and spring.
The Indians recognized that a return to
their traditions was a vital lifeline to
their culture and their traditional reli-
gious practices. a
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the construction of a massive hydroe-

Despite the ill effects of the Canadian
government’s Indian settlement poli-
cies, many eastern groups still spend
several months of the year at hunting
locations in the interior of the Quebec-
Labrador peninsula. Here they harvest
large and small game-—such as fur-
bearers, migratory waterfowl, and
fish—as well as wild fruits and medic-
inal plants. Since the mid-1970s, the
eastern Innu have traveled to the inte-
rior in an effort to maintain their tra-
ditional way of life.

Reviving their hunting culture has
not proved simple, however, because
so many Innu communities have lost
access to much of their traditional hunt-
ing grounds. The Innu from Sheshat-
shit, Sept-iles, and Schefferville have
seen their hunting territory steadily re-
duced since the 1940s. The Innu have
lost most of their lands because of in-
dustrial expansion. For example, Shes-
hatshit hunters suffered greatly after

lectric facility and the creation of the
Smallwood Reservoir at Churchill Falls.
The reservoir inundated large areas of
otherwise productive hunting territory
as well as ancestral grave sites and an
area long used as a meeting place by
Indians from throughout eastern Que-
bec-Labrador. According to one hunter
from Sheshatshit:

Our hunting territory is no good to us
anymore, because all our traps and
belongings are under water. We lost
mostly Indian-made items. I lost two
canoes, about 500 traps, snowshoes,
caribou-hide scrapers, beaming tools,
ice chisels, axes, and many other
items. We knew that there was going
to be damming of the river, but we
did not know what it would mean.
We had no idea of what the level of
the water would be. At most, we
compared it to a beaver damming a
river.
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Innu now living in the villages of
Sept-lles, Maliotenam, and Scheffer-
ville lost access to hunting lands when
iron ore mines were built at Wabush
and Labrador City in western Labrador
in the 1950s. Their economic problems
were greatly compounded by the near
extermination of the Lake Joseph cari-
bou herd, the population of which de-
clined in that decade to fewer than 200
head. Luckily, the Innu of Sept-les and
Maliotenam have been able to hunt the
massive George River caribou herd near
Schefferville and have thereby been
able to obtain a stable supply of meat,
hides, and sacred bone marrow.

Likewise, the Sheshatshit Innu have
been hurt by a substantial decline in the
population of the Mealy Mountain car-
ibou herd, which included fewer than
300 head in the 1960s. As a result, the
Newfoundland government imposed a
ban on all caribou hunting in the Mealy
Mountains. Biologist Arthur Bergerud
has attributed the reduction in the size
of the herd to overhunting by non-Innu
from Happy Valley/Goose Bay and
Cartwright in 1958 and 1959. The In-
dians were therefore denied access to
one of their most important food
sources because of actions by non-In-
dian hunters.

The Newfoundland government in
general does not recognize the hunting
rights of the Innu. Over the past 15
years, it has prosecuted numerous In-
dians from Sheshatshit, St. Augustin,
La Romaine, Sept—iles, Maliotenam,
and Schefferville for violating federal
and provincial hunting regulations,

which include bans on hunting Mealy

Mountain and Lake Joseph cariboy,

Some Innu hunters have been heavily 4
penalized. In one case, 6 men were
fined $500 each and forbidden to hunt
big game for 5 years because they killed

Mealy Mountain caribou.

For the most part, the Innu have

continued to hunt in Labrador despite

government officials’ constant searches
of their campsites and their homes. In
Sheshatshit, Indians have had thejr
meat, rifles, traps, and snowmobiles

confiscated as well as being fined and
given prison sentences. The Innu hunt-
ers continue to practice their traditions
despite this harassment because they
believe it is their right. They have never
signed away their territory in a treaty
with the Canadian government. There-
fore, they feel that they are not subject
to federal regulations and believe that
the Quebec-Labrador peninsula is still
theirs.

Preparations for the fall hunting sea-
son begins in early August. During that
time, men from settlements at Shes-
hatshit, Utshimassit, St. Augustin, La
Romaine, Natashquan, Mingan, and
Schefferville visit one another to finalize
decisions about where they will estab-
lish camps during the upcoming sea-
son. The Indians also begin to gather
their traps and other hunting supplies.
Then they purchase canvas from the

Hudson’s Bay Company or the provin- -

cial government store that they will use
to make new tents. Advances on wel-
fare payments are requested from the
Canadian government’s Department of

T T R N
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(continued from page 56)

Social Services so that families will have
the money to purchase flour, tea, sugar,
lard, baking powder, beans, potatoes,
ammunition, and other supplies. In this
manner, the Innu slowly accumulate all
the provisions required for their stay in
the country.

In late August or early September,
each band council (the decision-making
body in Innu settlements) makes ar-
rangements to charter small aircraft,
using funds from the Canadian govern-

ment’s Outpost and Trapping Pro-
gramme. The planes will transport
families to their camps in the Quebec-
Labrador interior. There is no set date
for their departure. Many factors, such
as weather conditions, determine when
the planes will take off. But there is al-
ways an air of excitement and expec-
tation in Innu communities at this time.
The members of each group look for-
ward to relief from the boredom and the
social problems of life in their govern-

A group of caribou in the Quebec-Labrador interior.
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ment-built settlements. They are also
eager for the traditional foods, such as
ducks, geese, lake trout, spruce grouse,
beavers, and muskrat. If the hunt is
very successful, the Indians may bring
back caribou. Once again, the Innu will
be engaged in activities that have mean-
ing to them and give them great
satisfaction.

Few non-Indian people can fully ap-
preciate the importance to the Innu of
their traditional hunting country and
hunting economy. Many Innu feel truly
at home only in the country. The hunt-
ing territories provide a meaningful
context in which the Innu perform their
daily tasks, such as walking or canoeing
for many miles and gathering firewoo
and fir boughs. :

The first person to arrive at the fall
hunting encampment is the utshimau, or
hunting group leader. He is usually a
middle-aged man who knows the area
and is responsible for spiritual and
managerial guidance of the season’s
hunting. The rest of the hunting party
soon follows and sets up camp on the
shore of a lake large enough for float
planes to land and take off. The hunters
usually choose a campsite on the north-
ern edge of the lake so that they will be
sheltered from the wind and so that
they have a commanding view of the
area. This allows them to easily spot
swimming or wading animals, such as
muskrat, waterfowl, and even caribou.
The Indians also seek a body of water
in which to set their fishnets in order
to catch brook trout, lake trout, white-
fish, and northern pike. The availability

of fir boughs for making tent floors and
deadwood for use as fuel is another im-
- portant consideration in choosing a

campsite.

Camps usually consist of from two
to eight tents. Innu families construct
them using wooden poles cut from

nearby trees and then cover them with

sheets of canvas. Each dwelling is
equipped with a rectangular sheet-
metal stove with a pipe that sticks up
through the roof or front wall of the
tent. The families keep their personal
possessions, their food supplies, and all
of their bedding in the tent throughout
the hunting season.

A typical day in an Innu hunting
camp begins at four or five o’clock in
the morning. The elder members of the
group take care of the first task of the
morning—checking the nets. If they
contain fish, the younger members of
the camp wake to the smell of fish
frying on the tent stoves. Breakfast
commonly consists of bannock (unleav-
ened bread), strong tea, porridge, fried
fish, and muskrat or beaver stew.

After breakfast, Innu women begin
their daily tasks, such as caring for the
children, gathering fir boughs for the
tent floor, cooking meals, cutting fire-
wood, and preparing the furs of the
captured game. In addition, the women
also engage in a number of harvesting
activities, including gathering berries,
setting snares for hares, hunting small
game, and fishing. Occasionally, wom-
en accompany their husbands on short
hunting trips. Older women often
spend their time in the camps making

REVITALIZING A CULTURE

Innu families preparing to board planes that will take them to thei
graphed in 1982.
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goods, such as snowshoes, moccasins,
mittens, and socks.

Soon after breakfast, the men
quickly make preparations to leave
camp for the day’s work of hunting and
checking traps. After sunrise, they load
their supplies, game bags, axes, and ri-
fles into canoes if they are traveling by

water. If they are traveling by foot, they
carry their implements in hand and
throw their hunting sacks over their
shoulders.

Innu men hunt for a wide variety of
game. They usually take whatever an-
imals they find. These often include
spruce grouse, muskrat, geese, ducks,

A 1982 photograph of Helen Mark cleaning a beaver skin in her family’s tent.
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An Innu woman lacing snowshoes. This traditional method of travel is still one of the best

ways to get around during the snowy winters of Quebec and Labrador.

loons, and owls. They also trap a va-
riety of fur-bearing animals, such as
beavers, marten, mink, weasels, otters,
and foxes. Hunting and trapping are
not performed independently of each
other, however. Innu hunters may rap-
idly shift their attention from one of
these tasks to the other, depending on
circumstances. In this regard, the Innu
have much in common with other In-
dian peoples in the subarctic regions of
North America. In their often harsh en-
vironment, northern hunting societies
must maintain a flexible system of food

collection—one that takes advantage of
all available food resources.

Innu hunters usually set off on a
predetermined course, but their plans
are always flexible enough to accom-
modate changes. These Indian hunters
do not view planning in the same way
that non-Indian North Americans do.
They always take into account the con-
stant shifts in nature, in the spirit
world, and in human moods. For ex-
ample, an Innu hunting party may in-
tend to spend one morning checking
traps, but if they come upon some game
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Innu h 1
u hunters often walk great distances each day during their expeditions into the forest

animals they may choose to hunt the
animals first and attend to their traps
later. Or they may spot caribou tracks
on the shore and abandon their trap-
ping plans altogether in order to spend
the day hunting.

The Innu usually check their traps
every three to five days. However, this
varies with changes in weather condi-
tions and hunting plans. Animal traps
must be visited frequently because
there is alwavs a risk of having a trap-

ped animal escape, losing it to a pre-
dator, or having the traps set off by mice
or birds.

At the end of each day, the sound
of laughter and conversation can be
heard as camp members share infor-
mat:.ion about the movement of game
thglr recent hunting successes, fu;
prices, ice conditions, the weather, the
arrival of bush planes, and other topics
on their two-way portable radios. These
are an invaluable means of auicklv

s
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passing information among camps and
are used for a variety of purposes.
These include calling for help during
medical emergencies and listening to
the Catholic religious service thatis per-
formed every Sunday, a day of rest and
relaxation in the hunting camps. At the
conclusion of this service, a represen-
tative from each camp offers a word of
thanks on behalf of the camp members,
such as “Tshinashkumitan Nitshuku-
nipi,” or “thank you from Otter Lake.”
The Innu’s hunting activities change
throughout the months they spend in
the country. For example, they hunt
ducks and geese only until the middle
of October, at which time the birds mi-
grate farther to the south. Loons also
fly south during the third week of Oc-
tober as the lakes begin to freeze. At
this time, the Innu pull up their fishnets
and wait for the ice to become thick
enough so that they can walk on it.
Then women and children catch fish by
chopping holes in the ice and dropping
lines with baited hooks into them.
Innu women and children hunt for
small game throughout the fall. But
they confine their redberry gathering to
September and early October in loca-
tions well known for their abundance
of this wild fruit. Redberries are also a
favorite food of the black bear, s0 these
animals are likely to be found wherever
the berries are ripe. Innu hunters take
full advantage of this situation and usu-
ally kill at least one of these bears each
season.
At the end of the fall hunting sea-
son, the Innu make preparations to re-

turn to their government villages. The
hunters visit the traps one last time and
then take them back to camp. There
they either pack the traps for transport
back to their village or store them at the
campsite. A final round of small game
hunting is usually undertaken as well.
Then, using their two-way radios, the
Innu make arrangements for a plane to
pick them up and take them back to

Innu Francois Bellefleur from La Romaine
contacting other families at his hunting site
by means of his short-wave radio.
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their villages. This sparks a new kind
of excitement and expectation among
the people. After three or four months
of separation from friends and relatives,
the hunting parties eagerly anticipate a
Christmas reunion.

Many hunting parties return to the
villages in early December, at which
time the men join caribou-hunting par-
ties traveling into the interior by aircraft
or by snowmobile. For example, the In-
dians at Davis Inlet, an island com-
munity, travel over the frozen sea to the
mainland of Labrador. Here they have
ready access to the barren grounds

where caribou herds sometimes come

to feed. The men from the Innu com-

munities at Schefferville and along the

Quebec North Shore also take part in

caribou hunts, which often last for 1 or
2 weeks and may take them more than

100 ¥m'les away. Men from Sept-iles and
Maliotenam often take the train to
Schefferville to join in these hunts.

Almost all of the Innu hunting par- :

ties return to their community by De-
cember 23 in order to celebrate
Christmas. At this time, parents spend
time purchasing gifts for their children,
and women prepare a variety of foods
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A group of men and boys
vehicles in working order at all costs because t

transportation during the winter.

for the holiday season. Many commu-
nity members put up Christmas trees,
as well. When caribou are on hand, the
Indians participate in a feast known as
makushan. In preparation for the festi-
val, caribou leg bones, meat, and hides
are piled in boxes on top of the village
houses, out of the reach of the dogs and
children. Then, for a day or more prior
to the feast, one can hear the method-
ical pounding of the leg bones going on

from Davis Inlet repairing a snowmobile. The Innu must keep these
hey are an important means of long-distance

inside the houses as the raw marrow is
extracted from the bones.

Aside from caribou-hunting trips,
the Innu perform few animal-harvest-
ing tasks in January and February. They
instead spend time socializing, caring
for their children, and restocking their
supplies of firewood. The extremely
cold weather during these months
makes lengthy travel out-of-doors un-
comfortable. However, a few men con-
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T .
wo Innu men and their daughters from La Romaine relaxing after a day of gathering food

resources.

tinue to trap marten, foxes, mink, and
wolves and to catch fish with nets
firopped through the ice. The hunters
in the northern Innu communities, such
as Davis Inlet, continue to hunt caribou
even in the coldest months.

During March and April, caribou-
hunting parties from Davis Inlet, Sept-
lles, Maliotenam, Schefferville, and Ka-
wawachikamach travel into caribou
grounds in the northern interior of La-
brador and Quebec. The groups, which
usually consist of up to 10 men, travel
by snowmobile across the frozen land-
scape. This method of hunting becomes
increasingly dangerous because the
snow melts as the temperature rises.
Occasionally, hunting parties get
stranded on the barrens if an unex-

Pected warm spell causes ice on the
rivers to break up, making them im-
passable. Furthermore, the soft snow
conditions and warm temperatures
p.lace an added strain on the snowmo-
biles and make it difficult to haul heavy
loads of caribou meat. In order to avoid
these problems, hunters often wait un-
ql early morning to travel because the
river and lake surfaces have usually re-
frozen during the night.

.In the spring, Innu hunters display
their skill as expert mechanics, using
whatever materials they have at hand
.to keep their heavily used snowmobiles
in wqujng order. These machines are
very important to the Indians because
they allow them to exploit a wide and
varied range of hunting territory. They

-8
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are thus able to hunt many types of mi-
gratory waterfowl and fish for trout and
other species of fish. Sometimes entire
families establish camps near local
waterways for periods ranging from
one to four weeks. Hunters travel by
snowmobile out onto sea ice in May to
hunt seals and into the interior during
March, April, and May to hunt
porcupines.

For the Sheshatshit Innu who go to
the country in the spring, harvesting
activities in many respects mirror those
of the previous autumn. They set their
traps for furbearers, hunt for food an-
imals, fish in the lakes, and harvest ber-
ries and other wild fruits. These
activities continue only until late June,
by which time many animals have mi-
grated out of range and black flies have
begun to swarm. Travel by snowmobile
also becomes impossible at this time.

The spring hunting parties return to
their villages in late June. At this time
Sheshatshit men sometimes join short-
term hunting parties to harvest sea gull
eggs or to hunt seabirds such as puffins
at the eastern end of Lake Melville.
Innu on the Quebec North Shore fish
for trout, hunt for ducks and geese, and
trap lobsters throughout the late spring.
For instance, in La Romaine, the Innu
devote a great deal of time to catching
lobsters and fish during the month of
June. These shellfish, in great abun-

dance in the shallow waters around the
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La Romaine community, are a cher-
ished delicacy.
During the summer, Davis Inlet and
Quebec North Shore hunters continue
to harvest ducks and geese along the
coast and in the vicinity of the islands
near the community. The summer
months are a time for harvesting young
sea gulls and gathering bird eggs and
wild fruits. The men also hunt seals and
fish for trout, arctic char, and salmon
from boats. At Davis Inlet, the men
hunt a few caribou at various locations
along the coast and up river valleys that
are accessible by boat. The women
gather sea gull eggs, catch fish, and care
for children. In La Romaine, July and
August are important months for canoe
making. More than 20 of these canvas-
and-wood craft, which are modeled on
the traditional birchbark style, may be
made each summer.

With the approach of September,
the yearly cycle of Innu harvesting ac-
tivities comes full circle. They again
turn their attention to their prepara-
tions for traveling back out to the coun-
try. Welfare advances are requested,
provisions and new equipment are pur-
chased, transportation arrangements
are made, and the composition of the
fall hunting groups is finalized. After
all these tasks are completed, groups of
hunters once more set out to experience
the way of life that has long given their
people their identity as Innu. a
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OLD AND
NEW BELIEFS

More than 400 years of contact with
Europeans have changed the religious
practices of the Innu to some degree.
Many are now devout Catholics. How-
ever, their traditional religion, which is
inseparable from their hunting way of
life, has proved surprisingly resistant to
change. It has persisted until the pres-
ent day in many communities. In fact,
most of the beliefs presently held by the
Innu are almost identical to those re-
corded by the first Christian mission-
aries who came to work among them
during the 17th century.

One probable reason for the survival
of the Innu’s beliefs and practices is that
they see no contradiction between be-
lief in God and Jesus and belief in their
own traditional deities—the animal
masters and forest spirits. God is re-
sponsible for overseeing the activities of
human beings, and the animal masters
watch over the activities of animals and
their treatment by human beings.

The Innu possess an elaborate nam-
ing system that divides animals into dif-
ferent categories. They first designate
all animals as being either European or
Indian. The Indian animals are further
divided into five categories—four-
legged animals, waterfowl, birds, fish,
and insects. The various animal species
also belong to tipentamuna, OF king-
doms. Each tipentamun is governed by
an animal spirit called utshimau (chief or
master), aueshish-utshimau (master of
the animals), or katipenitak (controller).

Some Innu groups believe that cer-
tain animal masters are more powerful
than others. For example, the La Ro-
maine people believe that Papakasht-
shihk, the caribou spirit who lives in the
Ungava Bay region in a house filled
with animals and their masters, con-
trols all of these individual animal mas-
ters. An Innu hunter has recently tried
to explain the relationship between the
caribou boss and the other spirits by
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comparing it to the relationship be-
tween Canada’s prime minister and his
cabinet ministers.

The Innu believe that both their
. spiritual and material well-being are de-
pendent upon maintaining good rela-
tions with the animal masters. It is the
animal masters who allow the hunters
to kill game and provide food for their
family. Animals cannot be hunted with-
out the animal master’s cooperation. In
order to gain the animal masters’ favor,
a hunter must show them respect by
following certain rules. These include
keeping the bones of hunted animals
from harm, placing animal fat and left-
overs in the fire, and wearing decorated

clothing while hunting. Anthropologist’ '

George Henricksen has noted:

A hunter does not kill an animal
against its will, but with its consent.
Hunters and hunted are alike part of
nature. As long as . . . [they] follow
the customs of their people, as
handed down from their forefathers,
and they do not offend the animals
and their spiritual masters, they will
continue to live in peace with each
other and with nature.

The Innu believe that it is important to
keep the bones and other remains of
game animals together and dispose of
them properly. This is because the an-

A caribou hide painted with designs that symbolize the tracks and location of game animals.
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imal masters need them to create new
animals. If the Indians fail to follow
these and other rules, the animal mas-
ters will become angry and punish the
offending persons. Punished individ-
uals are usually refused the opportunity
to kill any more animals. In other
words, the guilty person will have no
success in future attempts to hunt the
species whose animal master he has
offended.

A Sheshatshit hunter has explained
the nature of the Innu’s relationship
with the animal masters by making this
analogy:

The animal masters give you credit:
The credit is an allocation of the
animals under their control for the
next year. If you show proper respect
to the animals that year, your line of
credit will be extended into the
following year. However, if you show
disrespect, you will lose your credit
and have no success in hunting the
following year.

The hunter had himself once offended
the master of mink by not checking his
traps regularly. As a result, a trapped
mink had been partly devoured by an-
other animal. The man felt that the an-
imal master’s anger with him over this
incident explained his subsequent fail-
ure to trap mink.

The distribution of game among the
village residents is also regulated by the
laws of the animal spirits. These laws
dictate that when a hunting party re-
turns to the camp or to the community,
the game is distributed to relatives and

A hunter from the Eastern Cree settlement
at Mistassini engaging in scapulimancy,
in which the scapula, or shoulder bone, of a
caribou, porcupine, or hare is burned and
then used as a map to locate game.

friends by the hunter’s wife or mother.
It is first given to close relatives, such
as parents, siblings, children, and es-
pecially grandparents. If there is any
meat left over, it is offered to more dis-
tant kin and finally to close friends and
neighbors. In theory, however, the har-
vest should be shared with anyone who
asks for food.

The animal masters provide the
Innu with invaluable information about
the world around them as well as about
the world of the spirits. However, the
Indians cannot speak with the animal
masters directly. They must employ
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Two scapulae that have been burned and cracked in a fire in order to divine the whereabouts of
animal resources.

several methods of divination (a magi-
cal procedure by which the cause of an
event may be determined or the future
foretold), including ritual drumming
and dream analysis.

Not everyone can communicate
with the spirits by playing the drum.
The task is reserved for older men who
have dreamed about drumming on
three previous occasions. A drummer
plays and sings ritual songs until he
falls into a trance in which he sees
“sparks” on the drum’s skin. The size

of these sparks and their location on the
drumhead indicate the number of car-
ibou that may be killed by a group of
hunters and the animal’s approximate
location in relation to the hunting
camp.

A further means of communication
with the world of the animal masters is
the analysis of puamuna, or dreams.
Many Innu people believe that their
puamuna are messages from the animal
masters. For one 35-year-old hunter
based in Sheshatshit, dreams provided
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clues to future hunting successes and
reasons for failure in the past. He
explained:

Once I dreamt about a lynx woman
coming toward me. She was
extremely beautiful. Just as I was
about to take her hand, my brother
came and took her from me. That fall,
my brother killed lynx while I killed
none.

The Innu believe that when certain
items, animals, or people appear in
their dreams, these things refer to spe-
cific events in the future. For example,
if a hunter dreams about a woman, it
means that he will soon kill many ani-
mals. If a woman dreams about a man,
this also means she will have good luck
at hunting in the near future. A dream
in which a man or woman is angry,
however, signifies coming bad luck in
the hunt. Dreaming about a check is
good because it means a hunter will
soon kill many ““money animals,” that
is, furbearers whose pelts can be sold
for cash. The arrival of an aircraft in the
dream indicates that a visitor may soon
arrive at the camp.

Another method of divination used
by the Innu is known as scapulimancy,
which the Innu call matinikashauew. The
root of the word is scapula, the Latin
term for “‘shoulder blade.” To use this
method of foretelling the future, an el-
derly Innu man holds the shoulder
blade of a porcupine or caribou over the
flame from a stove or candle until it is
charred and cracked. The scorch marks

and cracks are then studied like a map
to determine the possible location of
game.

One of the most important divina-
tion rituals in traditional Innu society
was the shaking-tent ceremony, which
was called kushapatshikan in the Innu-
aimun language. The shaking tent was
a small, conical structure with a frame-
work of between four and eight poles
and a caribou-hide covering. In sum-
mer, it was erected in the open air. Dur-
ing winter, however, it was set up

Innu elder and author Mathieu André, pho-
tographed in 1989. He is among the group
of Innu leaders actively seeking to teach
younger Innu about their traditions.

¥
5

T

TSGR | R 1hy



82

A 1928 photograph of an Innu hunter pre-.
paring caribou bones for makushan.

inside another tent on a floor of freshly
picked fir boughs.

The shaking-tent ceremony was
pe?formed by the village shaman, or
rehg‘iouS leader, known as a kamani-
tL{Shlt. In the tent, he looked into the
hidden world of animal spirits and
made contact with people in distant
groups. Occasionally, he brought the
§ouls of people living in other groups
into the tent or waged terrible battles
th?rfe with other shamans or cannibal
spirits.

Innu elder and author Mathieu
André described what he saw during
the ceremony, which he witnessed as a
young man:

The ritual must take place in the
darkness, because the shaman is

THE INNU

looking for the light in the animal
[masters’] eyes. As soon as the
shaman enters the tent, it starts to
shake, the poles bend and flatten on
all sides. A whistling sound like a

Then the buzzing of black flies is
heard, and they attack the tent. Once
inside, the flies hurl themselves
against the walls. They are said to be
the spirits of the animals the shaman
has killed. The sounds of animals can
then be heard, the cries of caribou
geese, [and other birds]. You reall},f
have the impression you're on a duck
hunt.

_ Next, someone is heard speaking
inside the tent, what we call
“kainnuaimit,” or one who speaks
Mgntagnais or “mishtapeu.” He acts
as interpreter for the animals, the
shaman, and the people asking the
questions. Everyone takes part in the
rite: children, adults, elders. It lasts
several hours.

According to the Innu, the shaking
tent‘ was a very powerful but dangerous
fiewce. It could kill people who entered
it unless they had accumulated sub-
stantial spiritual power. Such power
could be gained only through hunting.
A hunter obtained some spiritual power
each time he killed an animal. An Innu
woman could not conduct the shaking-
tent ritual, but she could assist her hus-
bar‘ld in the ceremony. A woman ac-
qulrgd spiritual power by butchering,
cogkmg, and preparing the hides of the

animals that were killed by her husband
and other relatives. However, it was not

as great as that of the hunters.

strong wind in the trees can be heard

83

OLD AND NEW BELIEFS

The Innu were still performing the
shaking-tent ceremony well into the
20th century. Despite the best efforts of
the Catholic church to eradicate the rit-
ual, it persisted up until about 1957
among the Davis Inlet Indians and until
about 1973 among the Innu at Sheshat-
shit. The ritual eventually disappeared
because of several factors, including
less time being spent on traditional
lands.

The Innu have a rich oral tradition
that includes countless stories. These
are generally divided into two cate-
gories. The first type, tipatshamuna, are
historical accounts of the real-life events
of Innu people, their travels in the
country, and their dealings with spirits,
other peoples, the Hudson’s Bay Com-
pany, the church, and the Canadian

government. The second category of
tales, atanukana, contain myths about
the creation of the world and about a
time long ago when mythical beings
underwent transformations between
human and animal states. In one such
myth, called the Kanipinikassikueu, the
Caribou Man goes to live with the car-
ibou, marries a female member of the
herd, and is transformed into a caribou
himself. He then becomes the caribou
anjmal master. Some of these myths oc-
cur in Tshishtashkamuk, the land of
Mishtapeu; others occur on the earth
itself. As a whole, these tales generally
reflect the very basic human need to
understand the world, including nature
and human society.

The Innu myth of the origin of the
world is the Kuekuatsheu. In this tale,

Kuekuatsheu (the wolverine) creates
the world and everything init. The wol-
verine hero is portrayed as an intelli-
gent but sometimes foolish trickster.
Kuekuatsheu is similar to the trickster
characters found in the myths of many
other Native American peoples, includ-
ing the Cree, Ojibwa, Assiniboin, Win-
nebago, and Tlingit. Anthropologist
Paul Radin’s description of the typical
trickster figure clearly applies to the In-
nu’s Kuekuatsheu:

Trickster is at one and the same time
creator and destroyer, giver and
negator, he who [fools] others and
who is always [fooled] himself. He
knows neither good nor evil yet he is
responsible for both. He possesses no
values, moral or social, is at the
mercy of his passions and appetites,
yet through his actions all values
come into being.

One of the most important tradi-
tional rituals in Innu society is the mak-
ushan feast, which continues to play an
important role in a number of Innu
communities. The ceremony begins
with the crushing and boiling of caribou
leg bones. This process is supervised by
a utshimau-ushkan, or “first man of the
long bones.” When the meal is ready
for consumption, a menatshitsh maku-
shan (he who looks well after maku-
shan) takes over the supervisory role.
He makes sure that proper disposal and
other feast rules are followed. These in-
clude a requirement that most of the
caribou bone marrow, cakes of caribou
fat called atiku-pimi, and caribou meat

o
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be eaten indoors. Another law requires
that none of the caribou be given to
dogs. In fact, one of the worst calamities
to befall the Innu at a feast would be
for a dog to consume any part of a
caribou.

During makushan, the oldest men
eat first, then the other men, then the
women, and finally the children. On
some occasions, a dance is held after
the feast during which an older man
drums and sings quietly in a subdued,
candle-lit corner of a tent or house.
Community members of both sexes and
all ages then dance in a clockwise circle
in the center of the dwelling, all the
while laughing and offering each other
encouragement. The entire ritual,
which includes eating, dancing, card

A ceremonial string that was traditionally
used to haul game back to camp.

playing, and other relaxed activities,“

can last as long as 12 hours. At the con-

clusion of the feast, all the participants -

must wipe their mouth and plate scry-
pulously clean with a cloth and throw

it into the stove to pay respect to the

animal masters.

Makushan is not the only occasion

on which the Innu show great respect

for their elders. Older people are ac- -

corded a special status at all times. One
example of this is the way in which

community members refer to people -

older than themselves. For example, a
young person must not call an elder by
his or her personal name. Instead, he
or she must call that person nukum
(my grandmother) or nimushum (my
grandfather).

The privileged position of the el-
derly among the Innu is also evidenced
in the distribution of food. Great em-
phasis is placed on providing the el-
derly with a steady supply of meat,
often the choicest morsels. Special por-
tions of game animals are reserved for
the consumption of the elderly alone.
For example, the elders are given cari-
bou fetuses and bear paws.

The reverence with which the Innu
treat their elders is due in large part to
the elders’ perceived ability to com-
municate effectively with the animal
masters and other spirit beings. The
elders play an important role in the In-
dians’ relations with the animal mas-
ters, and they help to defend the
younger community members from at-
tacks by hostile shamans and spirits.

Manv Tnrir haliavra that aldave ara aklna
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to combat dangerous shamans and un-
friendly beings in their dreams.
Such powers were recently exer-
cised by a shaman in the Innu com-
munity of Davis Inlet. This man, the
son of a powerful religious leader, was
greatly respected, and perhaps feared,
by the members of his community. In
1985, political leaders from Sheshatshit
visited Davis Inlet. One of them began
to fight with a close relative of the sha-
marn’s. In retaliation, the shaman prom-
ised to curse the plane transporting the
Sheshatshit men back to Goose Bay and
cause it to crash. Soon afterward, a
plane that belonged to the Regional
Health Association crashed, and all but
three of its passengers were killed. The
residents of Davis Inlet believed that the
shaman’s curse had been successful but
had struck the wrong target. The com-
munity members thought that the sha-
man had also been responsible for an
earlier car accident in Schefferville in
which a number of people were in-
jured. When the shaman died suddenly
in 1986 from no apparent cause, the
members of his community speculated
that he himself had been the victim of
a curse made by a vengeful shaman
from Schefferville.

The elder shaman’s stature in the
community was displayed during his
funeral. Immediately after his death, a]]
the lights were turned on in his house,
and his clothing, hunting equipment,
and other personal items were hung up
outside in the trees. A curfew was then
imposed on the village forbidding any-
one to leave home after dark. On the

A rityg) pipe used to bring luck in the hunt.

AN Innu hunter would smoke a pipe such as

this one gs an offering to the spirits of dead

Mimals so that they would not prevent him
Om capturing game.

day of the shaman’s burial, virtually
€very man, woman, and child joined
the funeral procession and accom-
Panied the corpse to the grave.

The esteemed position of shamans
and elders, the myths, the ceremonies,
and the reverence with which hunted
animals are treated all speak of the rich-
Ness of the Innu’s hunting culture. It is
Not surprising, therefore, that the In-
diang chose to actively revive it in the
hope of combating non-Indian threats
to their identity. Hunting seasons in the
interior have given the Innu a new feel-
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NEW
CHALLENGES

The Innu face major challenges in the
near future. In many communities,
there are serious problems, such as al-
cohol abuse, depression, and child
abuse, that threaten the survival of the
people and their culture. Many Indian
people, particularly young adults, are
injured or die each year because of al-
cohol-related accidents and illnesses.
For example, one man from Sheshatshit
reported that alcohol abuse caused the
death of his parents, his brother, his
sister-in-law, and his brother-in-law.
Innu children of alcoholic parents are
often not fed properly and not sent to
school. As a result, the Newfoundland
or Quebec Department of Social Ser-
vices must remove these children from
their homes and place them in a village
group home or in foster care.

Young people are subject to the
greatest difficulties in the Indians’ rap-
idly changing world. Many of them suf-
fer from identity crises as they attempt
tn ramhine their traditional hunting

way of life with the values and practices
of mainstream Canadian life that they
encounter at school and on television.
For example, during 1988, 21 young
people in Sheshatshit attempted sui-
cide. Some Indian adolescents have also
become drug users as well as alcoholics.

Many younger people are also be-
ginning to show a declining interest in
hunting and trapping. Innu adolescents
are constantly exposed to the values of
industrial Canadian society and, as a
result, place less value on traditional ac-
tivities. They often prefer to find jobs
when possible or simply maintain an
existence that is totally dependent on
social security.

The serious social problems that
plague many Innu communities may
well worsen in the future as the
younger generations mature. More
than half of the people in most com-
munities are under 20 years of age. Fur-
thermore, there are currently only a few
people more than 65 years of age. These
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Uipit Bellefleur and his grandson at their
hunting camp north of La Romaine. During
the last decade, the gap between generations
has widened among the Innu. Young people
have been increasingly exposed to main-
stream Canadian values and practices, often
at the expense of their traditions.

people are the repositories of invaluable
knowledge about the land, animals, re-
ligion, and other aspects of traditional
Innu culture. If they die without pass-
ing on this knowledge, it will be lost
forever.

For the Innu, the most important
time for exchanging traditional knowl-
edge is during the seasonal hunting
expeditions to the Quebec-Labrador in-
terior. The country is the most appro-

priate setting for contact between the
generations. But industrial develop-
ment in the interior Quebec-Labrador
peninsula could well jeopardize this im-
portant practice. In fact, massive in-
dustrial activities are now on the
horizon for Innu territory. The provin-
cial governments of Quebec and New-
foundland are planning several large
hydroelectric complexes on major
waterways on the Quebec North Shore
and along the lower Churchill River.
These developments will flood large
areas of the Indians’ most productive
hunting and trapping territory. Also
under construction is a new roadway,
called the Trans-Labrador Highway,
that will connect Labrador City, Happy
Valley/Goose Bay, and Churchill Falls
and link these northern settlements to
Montreal and to the rest of North Amer-
ica. The Trans-Labrador Highway—
non-Indians in Labrador have nick-
named it the “freedom road”—will
open up large tracts of land to mining,
logging, and other destructive indus-
tries. The highway will also allow thou-
sands of tourists to enter the region
each year. Many of them will compete
with the Innu for access to the region’s
increasingly scarce wildlife resources.
Another threat to the Innu’s hunt-
ing territory is a proposed military flight
training installation. It will be con-
structed in northern Labrador under
the direction of the North Atlantic
Treaty Organization (NATO), a military
alliance between several Western na-
tions, including Canada, the United
States, and Great Britain. Goose Bay in
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Labrador has been chosen as the gite
for a new massive military installation
known as the Tactical Fighter fapd
Weapons Training Centre. .Tl‘qe f‘:mhty
will provide pilots with training in the
techniques of modern air warfare.
Much of the hunting territories of‘the
Sheshatshit, Davis Inlet, La Romam'e,
and Natashquan Indians are located in
these special flight training zones.
Military jets, including extremely
loud supersonic models, have fre-
quently flown over Indian camps and
hunting parties. The Innu fear that
more bombing ranges (nine hgve been
proposed), low-flying-jet noise, and

An aerial view of a hydroelectric in
bec and Newfoundland government ’
flooding large portions of the Indians

B e iy

sonic booms will render much of.thelr
territory uninhabitable and make life on
the land impossible for them. The In-
dians report that the noise produ(;ed l?y
jets has seriously traumatized their chil-
dren and elders and may have a l};flrm-
ful effect on the wildlife. Such military
operations have previously provoked
vigorous protests from the Innu, re-
sulting in numerous arrests. .

One thing is clear. Canada w.m not
abandon its efforts to promote indus-
trial and military development of Irmg
land. One option available to the II}dl-
ans is the negotiation of land-claims
agreements with the Canadian govern-

stallation in northern Quebec. In the near future, thehQue-
s will construct several of these dams on Innu land, thus

most productive hunting territory.
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. ment. Unlike Indian groups to the west,
'such as the Déné, the Nishga, and the
Inuit, virtually none of the Innu groups
has ever signed a treaty in which it gave
up rights to land. The only exception to
this are the people of Kawawachika-
mach, who in 1978 signed a land-claims
agreement (the modern version of the
18th- and 19th-century treaties).

In 1973, the Canadian government
instituted a new set of guidelines for
native land claims that would allow un-
impeded resource development and
non-Indian settlement in the north. The
policy, which is still in effect, requires
native peoples to give up all rights to
their traditional lands in return for a
variety of rights and benefits. These in-

clude special rights to hunt, trap, and
fish on former native homelands, active
Indian participation in wildlife manage-
ment, subsurface mineral rights, mon-
etary compensation, control over
education and health care, and some
degree of self-government.

In response to these government ac-~
tions, a new political awareness hag
emerged among the native peoples of
Canada. Several organizations have
been formed in order to negotiate land-
claims agreements with the Canadian
federal and provincial governments.
However, the Canadian government
will only deal with six groups at a time.
The Innu representatives, the Conseil
Attikamek-Montagnais (CAM, formed

Daniel Ash'ini, leader of the Innu community at Sheshatshit, speaks to a reporter during a
demonstration protesting low-level jet flights over Innu hunting land.

-
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Several Innu delegates, including CAM (Conseil Attikamek-Montagnais, the Innu negotiating
body) spokesperson Bernard Cleary, meeting with Quebec government officials and representa-
tives from various industries at the 1988 Sept-lles regional forum. During the meeting, the

Innu submitted proposals for 15 projects aimed at improving their economy and the social ser-
vices in their communities.

in 1975), will negotiate for three Atti-
kamek and nine Innu communities in
Quebec. CAM is currently engaged in
negotiations with the Canadian govern-
ment and has signed an agreement that
is supposed to protect their lands from
development during the meetings.

In its program to establish Innu
rights, CAM stressed several important
issues. These included self-determi-
naion and sovereignty in their home-
land, a refusal to turn over any territory
to the government as a prerequisite of
land-claims agreements, and compen-
sation for federal and provincial viola-
tions of the Indians’ territorial rights.

They also opposed any new projects
that would exploit the resources in their
territories until their rights are recog-
nized. CAM demanded that the Indians
be given the right to choose which re-
sources are exploited and to control in-
dustrial plans. As CAM representatives
noted, “We want to orient development
to the values and traditions bequeathed
by our ancestors and which were de-
veloped during thousands of years of
harmony with our natural and social
environments.”

The Labrador Indians are repre-
sented by an organization called the
Naskapi Montagnais Innu Association
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that requested a freeze on any further
industrial development in their terri-
tory until a land-claims agreement is

raarhad Tn o latae svenmnanal tlaa RTAAT A

(NMIA), which was also formed in 1975
and is based in Sheshatshit. In 1976, the

association sent a document to the pre-
mier of Newfoindland Frank Mnnrvac

ke
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stated, “Our rights to self-government
and self-determination within the con-
federation of Canada must be the basis
of any agreement with the Federal
government. Basic to that right is the
recognition of exclusive Naskapi Mon-
tagnais political jurisdiction over areas
of primary importance to our life as a
people.” In response to this statement
as well as to a report that documented
historic land use by the Innu in the Que-
bec-Labrador peninsula, the federal
government agreed to negotiate land
claims with the association. However,
there is no opening in the list of groups
that will negotiate land claims in the
near future. ‘

There are several obstacles to the

settlement of the Innu’s land claims.
The most serious is the Canadian gov-
ernment’s insistence that the Indians
give up rights to all of their lands in
order for an agreement to be reached.
Neither CAM nor the NMIA find this
acceptable. Another point of contention
is the Canadian government’s contin-
ued efforts to proceed with industrial
development, highway construction,
and military flight training in Innu ter-
ritory. This has greatly upset the Indi-
ans, who believe that the federal
government is eliminating lands that
are rightfully theirs and could other-
wise be included in their land claims.
Through their negotiations, the
Innu seek primarily to maintain ade-

Innu rock musicians Florent Vollant, Claude McKenzie, and Jean-Yves Fontaine performing at
the “Indian Summer” festival held in Quebec in 1986. The week-long event featured documen-
tary films, traditional food, music, craftwork, and information booths devoted to economic, po-
litical, and social issues.
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The staff and students of the 1986 field session of Nutshimiun Atesseun, a program designed
to develop self-reliance among unemployed persons in Innu communities.

quate lands in order to continue their
hunting way of life. According to Chief
Daniel Ashini, from Sheshatshit:

We want to keep the door open to all
our children and grandchildren for
them to be able to pursue the
traditions of our ancestors in the
interior of Nitassinan. The great many
Innu who continue to go into the
country each fall and spring will be
our lifeline to the past and to the
future—a lifeline that will be of the
greatest importance to us all in
permitting us to pass on to future
generations the great wealth of
knowledge about the animals and the
land that is our heritage.

The Innu also hope to establish busi-
nesses to provide employment for
people who either do not wish to hunt

or who wish to combine their tradi-
tional hunting activities with wage
employment.

For the Innu, the current claims set-
tlement situation is only a start. Indeed,
many Innu have understandably re-
fused to participate in negotiations until
the Canadian government changes its
demands. They also know that the
agreements do not guarantee that their
social problems will disappear. For ex-
ample, the Kawawachikamach people,
who signed a land-claims agreement in
1978, have not been able to eradicate
depression and alcohol abuse in their
community. These problems have per-
sisted in spite of new government-
funded housing, water and sewer sys-
tems, schools, and recreational facili-
ties. The other Innu communities

o

NEW CHALLENGES 95

recognize the need to take action now
in order to avoid such troubles in the
future.

In this respect, the Indians have
made several successful efforts to com-
bine their traditional culture with that
of mainstream Canadians. For example,
in October 1986, the Attikamek-Mon-
tagnais Educational and Cultural Insti-
tute sponsored a week of cultural and
informational events in Quebec City.
They erected a traditional hunting camp
and demonstrated traditional activities
and Indian crafts. The group also pre-
sented more than 20 informational films
that served to acquaint non-Indians
with the native people’s way of life.
Innu advocacy organizations placed
representatives in booths around the
fairgrounds to explain contemporary
Indian political issues. The fair was
such a success that the participants
were invited to restage it in Paris,
France, during November 1986.

In the hope of revitalizing their
hunting traditions, a group of Innu
from Sept-iles and Maliotenam estab-
lished a series of training camps,
known as Nutshimiun Atesseun. The
training program, which is geared to-
ward high school dropouts and un-
employed youths, consists of three
sessions—fall, winter, and spring. Dur-
ing the fall and spring sessions, the
young people experience the routines
and trials of life in an Innu hunting
camp. The winter session takes place in

Sept-iles because it is too cold for hunt-
ing. There the students learn to man-
ufacture tools, prepare and tan hides,
and become familiar with the theories
behind hunting activities. The program
has helped to reacquaint many Innu
with their traditional heritage.

In October 1988, the Innu achieved
another goal in their fight for survival
as a distinct people. CAM participated
in the Cote-Nord Socioeconomic Sum-
mit in Baie Comeau in which it voiced
Quebec Innu concerns to representa-
tives of the Canadian government. At
the meeting, CAM delegates gained
preliminary approval for the funding of
15 Innu projects, including improve-
ment of community services and the es-
tablishment of tribal businesses.

These and other efforts on the part
of the Innu have fostered a feeling of
hope for the future. Their fight is no-
where near its conclusion, but the
people are attempting to equip them-
selves with the skills they will need to
deal with Canada’s government and in-
dustries. The most important issue that
they must face is the successful com-
bination of the industrial life of main-
stream Canada and their hunting
culture. This will be difficult in a world
in which their Indian values are con-
stantly undermined. But the Innu have
met such challenges successfully for
many centuries. They will surely find a
way to maintain their Indian identity in
the future. a
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THE INNU AT A GLANCE

TRIBE Innu (Montagnais-Naskapi)

CULTURE AREA  Subarctic

1 interior and coastal
GEOGRAPHY  Mixed forest and tundra of in :
portions of the eastern Quebec-Labrador peninsula

LINGUISTIC FAMILY ~ Algonquian
CURRENT POPULATION  Approximately 10,000

FIRST CONTACT  Probably Thorvald Eriksson, Viking, 1003

FEDERAL STATUS  Innu in Quebec are recognized as “Status
Indians’’ under the Federal Indian Act. Innu in

Labrador are as yet unrecognized by the Canadian
government.
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Act for the Gradual Civilization of the Indian Tribes

' in the Canadas An act passed by the Canadian
government in 1857 that implemented proce-
dures designed to encourage Indians to adopt
non-Indian ways and assimilate into mainstream
Canadian culture.

anthropology The study of the physical, social, and
historical characteristics of human beings.

archaeologist A scientist who studies past human
societies through the objects, records, and set-
tlements that people leave behind.

archaeology The recovery and reconstruction of hu-
man ways of life through the study of material
culture (including tools, clothing, and food and
human remains).

atanukana One of two categories of Innu myths.
Atanukana tells of the creation of the world and
of a past time during which mythical beings
underwent transformations between human and
animal states. See also tipatshamuna.

aueshish-utshimau Literally, “master of animals,”
the Innu word that refers to a spirit that governs
a specific Hpentamuna.

band A loosely organized group of people who are
bound together by the need for food and de-
fense, by family ties, and/or by other common
interests.

bannock A type of unleavened bread eaten by In-
dian people.

British North America Act The 1867 act that united
the Province of Canada and the British colonies
of Nova Scotia and New Brunswick to create the
Dominion of Canada.

caribou A type of large deer found in the arctic and
subarctic regions of northern North America and
Asia. In the United States, these animals are
known as reindeer.

clan A multigenerational group having a shared
identity, organization, and property based on
belief in descent from a common ancestor. Be-
cause clan members consider themselves closely
related, marriage within a clan is strictly
prohibited.

Conseil Attikamek-Montagnais (CAM) An organi-
zation formed by the Quebec Innu in order to
negotiate land~claims agreements with the Ca-
nadian federal and provincial envernmente

culture The learned behavior of humans; nonbio-
logical, socially taught activities; the way of life
of a group of people.

dialect A regional variant of a particular language
with unique elements of grammar, pronuncia-
tion, and vocabulary.

Department of Indian Affairs (DIA) A Canadian
government agency that seeks to develop and
implement programs that encourage Indians to
manage their own affairs and to improve their
educational opportunities and general social and
economic well-being.

Ice Age A time in the earth’s past when vast ice
sheets, or glaciers, in the Arctic and Antarctic
expanded to cover much of North America and
Eurasia. The most recent Ice Age began about
18,000 years ago and ended about 10,000 years
ago.

Indian Acts A series of acts passed by the Canadian
government during the 19th century. The Indian
Acts determined the nature of the political in-
stitutions that would represent Canadian Indi-
ans. These acts also made the Indians wards of
the state, thus limiting their legal rights.

Jesuit A member of the Society of Jesus, a Roman
Catholic order founded by Saint Ignatius Loyola
in 1534. The Jesuits are highly learned and in the
17th century were particularly active in spread-
ing Christianity outside Europe.

kamanitushit An Innu village shaman, or religious
leader, who performs the kushapatshikan ritual.

katipenitak Literally, ““controller,” the Innu word
used to refer to an animal spirit. See aueshish-
utshimau.

Kuekuatshean The mythical wolverine who the
Innu believe created their world and everything
in it. In the Innu’s traditional stories, Kueku-
atsheau is portrayed as an intelligent but some-
times foolish trickster.

kushapatshikan Also known as the shaking-tent
ceremony, an Innu ritual performed in order to
tell the future. During kushapatshikan, the village
shaman uses a small conical tent to look into the
hidden world of animal spirits and make contact
with people in distant groups. According to the
Innu, the shaking tent could kill those who enter

it unless they had accumulated substantial spiri-
Hanl mavivne

makushan An Innu caribou feast that often occurs
around Christmastime. The ceremony, which
can last as long as 12 hours, includes dancing,
card playing, the ritual consumption of caribou,
and other activities.

mission A religious center founded by advocates of
a particular denomination who are trying to con-
vert nonbelievers to their faith.

Naskapi Montagnais Innu Association (NMIA) An
organization formed by the Labrador Innu in or-
der to negotiate land-claims agreements with the
Canadian federal and provincial governments.

nimushum Literally, “grandfather,” the proper
name by which a young Innu must refer to his
or her male elders.

nukum Literally, “’grandmother,” the proper name
by which a young Innu must refer to his or her
female elders.

reserve, reservation A tract of land retained by In-
dians for their own occupation and use. Reserve
is used to describe such lands in Canada; reser-
vation, in the United States.

seigneurs During the 17th century, French mer-
chants, religious orders, bureaucrats, and mili-
tary men to whom the French crown awarded
tracts of land in North America as payment for
services they had performed for France.

Settlers People of mixed European and Inuit an-
cestry who took over much of the Innu’s hunting
territory during the early 20th century.

skraelings The word used in Viking epics to refer
to Indian people.

Status Indians After the passage of the Indian Act
of 1876, the legal designation of most of the Ca-
nadian Indians. Most Innu are now Status In-
dians, with the exception of those groups based
in Labrador.

tipatshamuna One of two types of Innu myths. Ti-
patshamuna are historical accounts of the real-life
events of Innu people, including their travels
and their dealings with spirits, other peoples,
and the Canadian government.

tipentamuna The Innu word for an animal king-
dom. Various animal species belonged to each
tipentamuna.

treaty A contract negotiated between representa-
tives of the Canadian government or another na-
tional government and one or more Indian
tribes. Treaties dealt with the cessation of mili-
tary action, the surrender of political indepen-
dence, the establishment of boundaries, terms
of land sales, and related matters.

tribe A society consisting of several or many sepa-
rate communities united by kinship, culture, lan-
guage, and other social institutions including
clans, religious organizations, and warrior
societies.

utshimau The Innu word for a hunting-group
leader. Usually a middle-aged man, an utshimau
is responsible for organizing the hunt as well as
lending spiritual guidance. Utshimau is also used
to refer to an animal spirit that governs a
tipentamuna.

Victoria Act 14 and 15 An 1851 act passed by the
Canadian government that reserved 230,000
acres of land for the Indians in the southern por-
tion of Canada.
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line 10 from top left... for ’tribe’ read ’nation’.

line missing after line 4 on top left. Add *The Innu also
were suffering from another product of their contact with’
to the beginning of line 4 from the top right.*

lines 12 and 16...for ’tribes’ read ’nations’.

caption...for 'France’s king’ read 'England’s king’.

line 12 from top left...should read *The armies of

these rivals battled in both Europe and North America.

In the United States, the conflict is referred to as
the French and Indian War (1754-63)’.

line 13 from top right...for "Newfoundland’ read "Newfoundland and Labrador’
caption...for 'Naskapi traders’ read 'Innu traders’.

line 13 from top left...for "Henricksen’ read *Henriksen’.

caption...for *spruce tree’ read ’fir tree’.

line 13 from bottom right...for *Utshimassit’ read *Davis Inlet’.

line 9 from top left...for *(the decision-making body in

Innu settlements)’ read ’(an elected decision-making body in
Innu settlements)’.

line 12 from top left...for *from the Canadian government’s
Outpost and Trapping Programme’ read 'from the Canadian government’.

line 23 from top left...for *middle-aged man’ read
'middle-aged or elderly man’.

line 8 from top right...for ’and then cover them with

sheets of canvas’ read *which they use to support the large
canvas tents’.

line 1 from top left...for *loons, and owls.’ read ’and loons.’

line 1 from top right...for ’sometimes’ read ‘often’.

line 10 from top left...for ’porcupines’ read *ptarmigan,
porcupines, and other game’.

line 2 from top right...for 'Henricksen’ read *Henriksen’.
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.R&o&& by the shaman’.

line 1 from bottom right...for *hunters’ read *male hunters’.
line 14 from bottom left...for ’contain’ read ’are’.

line 8 from top left...for ’the oldest men eat first, then

the other men, then the women, and finally the children’
read ’the oldest people eat first, then the younger

adults, and finally the children’.

line 5 from bottom right...for *actively revive’ read
"actively continue’.

caption...for "Penashua’ read *Penashue’.
line 5 from top left...for *abuse’ read ‘neglect’.

line 12 from top left...for *death of his parents, his brother’
read ’death of his brother’. Eliminate parents.

line 1 from the top left...for *chosen’ read *proposed’.

line 2 from the top right...for *former native homelands’
read ’on their homelands’.

line 6 from the bottom left...for ’self-determinaion’ read
'self-determination’.

map. The toponym "Newfoundland’ should not point to Labrador.
Sheshatshit is shown in the wrong location. It should be near the mouth
of the Churchill River. Schefferville should be Jjust north of the border
between Labrador and Quebec.

line 10 from top...for *Henricksen’ read *Henriksen’.

line 2 from top...for *"TRIBE’ read '"NATION’.

under atanukana...for ’categories of Innu myths’ read ’categories
of Innu stories’.

Kuekuatsheu is spelled wrong twice.

under Divination rituals, matinikashaueu is spelled wrong.
Same spelling problem under Scapulimancy on p. 102.

Henriksen is spelled wrong.



